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EDITORIALS 
CHRISTMAS 


Christmas reminds us of the most important of all our traditional 
teachings, the Incarnation. For it was on Christmas that a man was born 
who, in the words of the late Rector of Saint Bartholemew’s, Robert Nor- 
wood, “dared to be God.” Man had always dreamed of being a god—a god 
who would master nature, who would master the world. Jesus showed 
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men the secret of being gods, the secret of taking hold of the world by 
love. People are suspicious of the word “love” just now, as they are sus- 
picious of all spiritual words. That is because a “love” which bases itself 
upon the perpetuation of injustice (blaspheming the text: “The poor ye 
have always with you”) is a decayed and hypocritical kind of love. It isn’t 
love at all. It is self abuse. But the Nazarene carpenter meant (and proved 
his meaning) a hard penetrating love, a limitless passion of understanding, 
a love which possessed the power to rip away pretence and to give to the 
people the charter of a free and beautiful and bountiful life. The wealth- 
poverty set-up, which false Christians have always recommended as a 
necessary nursing ground for “sweet charity,” was abhorrent to him. His 
love was expressed thus: “If a man say he loves God and hates his brother 
he is a liar.” 


Christmas is the time to speak of the revolutionary intent of Jesus, 
because that is what the Incarnation means. It is the irruption of reality 
into unreality. It is the birth in history of what gives history its sig- 
nificance. 


In our review of Samuel Grafton’s All Out we speak of the failure 
of liberals to affect the recent course of history. We failed because we were 
not strong enough and not honest enough. We talked about what should 
be done. We deprecated. We “prayed,” addressing the little vacuum to the 
Great Vacuum. But the God of the Incarnation we ostracized. Incarnation 
might mean that we were bothered by the telephone ringing in the midst 
of the preparation of a sermon. Incarnation might mean the sweat of the 
mind wrestling with the whole of the problem, grappling with the core 
of the trouble. Incarnation was giving birth and birth entailed much pain 
and travail. So we funked it, and we funk it, Christmas is a good time to 
remind ourselves of this. Christ was born. That is Christmas. Christ meant 
joy, peace, yes, but what came with them? Pain, shame, bad repute, for 
him and for all who caught his idea. He laid the world under terrible 
tribute. How many crosses have grown in the shadow of his? Saints of all 
the churches. Missionaries spreading the dynamite of his revolution over 
the world. Church, unchurched and non-church and anti-church saints— 
all who have taken the cheap, the despised, the trodden, the lost, the low- 
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priced, and placed them high, high, and beyond price. What happened 
to these saints? Read the life of Claude Williams as it runs in this maga- 
zine. See what happened to this modern victim of the love with which 
Christ infected men. See how that love opened this man’s eyes and drew 
him down a hard black road to be whipped and jailed and starved. Put this 
on your Christmas card. Put this in your Christmas wishes. Place it with 
the star at the very top of your Christmas Tree. This is Christmas. 


RELIGION IN. THE SCHOOLS 


Johanna M. Lindloff, a member of the Board of Education of New 
York City, has made a remarkable statement in connection with her vote 
against the new law which provides for the registration of pupils in the 
schools according to their church affiliation. The law provides that public 
school teachers keep records of pupils’ attendance at religious instruction 
which is to be given during time released from the ordinary curriculum. 
Part of her statement follows: 


“The provisions set up by the State Commissioner of Educa- 
tion, in my opinion, place responsibilities on our schools which are 
not consistent with the fundamental law of the land, the separation 
of Church and State. Under these regulations for released time, it is 
provided—and I quote: 


“3. Pupils must be registered for the courses and a copy of 
the registration filed with the local public school authori- 
ties. : 


“4, Reports of attendance of pupils upon such courses shall 
be filed with the principal or teacher at the end of each 
week. 


This law makes our schools an accessory to the religious groups; 
these provisions 3 and 4 establish a card index registry of reli- 
gious affiliation, and such a registry is a clear violation of the spirit 
of democracy and the respected privacy of religious worship. 


“There are three hundred and sixty-five days in the year. 
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There is ample time for religious training every single day of the 
year at times other than during school hours. Released time for reli- 
gious education is coercive pressure for compelling the attendance 
of children at religious schools, thus making our public schools 
adjuncts to the pressure of private religious groups. Otherwise, why 
does it become necessary for parents to go to the trouble of asking 
permission of the schools to release children to attend religious 
schools? Why should it become necessary to compel the expendi- 
ture of teachers’, principals’ and clerks’ time, as well as public 
funds, when parents need only send children directly to religious 
schools? The proposed regulations read—I quote from the regula- 
tions issued by our City Superintendent at the request of this Board: 
‘When a religious organization is prepared to initiate a program 
for religious instruction, the said organization will notify parents to 
enroll their children and will issue to each enrolled pupil a card 
countersigned by the parent and addressed to the principal. The said 
card will be filed in the office of the public school.’ What would be 
the need for all this circumlocution, were it not to compel attend- 
ance, thus making our public schools coercive agents for private 
religious groups? 


“T believe that by establishing regulations permitting released 
time, we are opening the door to the violation of the fundamental 
law of our democracy, the separation of Church and State.” 


The.American faith in democracy is a unifying faith. It should be 
and it is inculcated in our American public schools. It forms the minds 
and affections of our children through reading its stories and singing its 
songs. It disposes their wills to a democratic quality of action through games 
and student self-government. It is the impetus and the viewpoint of all 
study. History and culture are evaluated by this American faith. 


The American faith is derived from various sources; but its deriva- 
tion is not what gives it validity. Its validity is self-proven in action. 


Sectarians, who noise their church or sect as the exclusive source of 
the democratic faith, do thus introduce a divisive element into it. The 
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test of our democratic faith is not in our knowledge of its sources but in 
our pursuit of its ends. Not crying Lord, Lord, in a prescribed manner, 
but giving bread to the hungry and self-respect to those who have been 
led to despise themselves. These are the ends of the democratic faith and 
the faith must be strong and united and passionate to serve these ends. 
The faith must permit no sectarian divisiveness to come near it. 


Some say we need no religion in our democratic way of life. But 
when they say religion they often mean churches. They forget that churches 
are just viaducts of religion—not religion at all—and that these viaducts 
may leak or become filled with obstructive moss so that religion cannot flow 
through them any more. That is why the people of certain countries have 
destroyed their churches or left them as museums of what were once 
instruments of life but now no longer serve life. A great many people in 
this country are under this delusion about churches, so many that our news- 
paper publishers cater to this delusion with a “religious” page which is not 
a religious page but a church page, or with a small yet pretentious daily 
paragraph entitled “God’s Minute” or with pictures of church dignitaries. 
Really religious stories, stories that is of honest human endeavor, are 
found anywhere but on the religious page. Religious living is realistic living. 


To live realistically however we must know our bearings and where 
we are going and why we want to go there. There are stories throughout 
history of men and women who found their bearings and who proceeded 
to their destination filled with inner peace and unshaken conviction. These 
stories are religious stories. They are: helpful to us who lose our bearings 
and grow petulant and wonder what life is about. Millions of us commit 
suicide, not by jumping off a bridge but by allowing something to die 
inside of us. We dié on our feet. We drag out an existence that is a painful 
scowl or a hollow laugh. “We are the hollow men,” said T. S. Eliot of his 
generation. Each generation thinks it is the sad, the weary generation. 
“Sick of life and tired of asking what I am and what I ought to be,” said 
Matthew Arnold. The generations swing between madness and sadness. 
From Weltschmerz to jazz and back to Weltschmerz. But through the 
generations moves a thread of sanity—sanity in individuals and in groups. 
This thread is the hope of man. It is this thread to which we must return 
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again and again—the thread of the norm, the thread of reality. And the 
way to it is through the sight of a man caught in the act of an honest deed, 
an act which is a blinding light upon our own dishonesty and treachery 


and triviality, a sight which haunts us and hounds us into our own honest | 


deed. 


It is this thread of the norm which must be woven into the texts © 
and texture of all our teaching. Mrs. Lindloff realizes this as do most of — 
our teachers. In another part of her statement she says, “The responsibility - 


of public education is to train all the children in the basic morality and 
ethics fundamental to all religions.” She might better have said “common 
to all religions” rather than “fundamental,” since religion is the most 
fundamental concept we have. But the idea is sound. The American faith 
mentioned above is a faith that should claim and enjoy the devotion of all 
sects in this country. We have come to a pass where we must state this 
faith in such positive terms, must affirm it so boldly that we shall be able 
to continue to permit sectarianism to exist alongside it. We may not 
demand that the sects shall support our democratic faith. There are sects 
which contradict it. But that is all the more reason that this common faith 
of our country should be affirmed and re-affrmed in school by precept 
and example, not as a system of morals, for morals are derivative from 
faith, but as a faith, yes, as a religion, an affirmation of the equality, 
fraternity, and freedom of all human beings, an equality and fraternity 
and freedom not contingent upon any human consideration or institution, 
based in the very nature of reality itself, a faith not amenable to proof or 
disproof, a faith that the universe holds no better thing than a man and 
no better dream for men than fraternity, a faith. 


Such an affirmation will displace and push away from the circle 
of the school sectarian influences. These can serve our democratic unity 
only as they remain outside that circle. 


THE ROLE, OF BHE- LIBERAL 


World civilization is at a place where it is falling. It can be stiff 
about it, go down with a bang and break its bones, or it can “roll with the 
fall,” suffer a few minor bruises, pick itself up and go its way. 
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It is the business of liberals to help break the fall of society. But 
liberals must first be persuaded of the fact that a fall is imminent and that 
it is extremely unlikely that we can arrange to fall on a feather bed. A great 
many of us liberals insist on a feather bed. And when it doesn’t appear by 
magic too many of us stiffen with astonished fear. Yet it was our special 
function as liberals to have been in a position to learn from our imaginative 
study of the climactic periods of man’s story how to approach these climaxes 
and help men to pass over them into new forms of life without losing life’s 
master form. 


America is still basically a liberal country. That is, there is still a 
majority of our population who can be appealed to on the basis of its own 
liberal convictions. 


But that is changing. A conditioning is going on here which is 
clamping down on the American mind a fixed idea, identifying the “Ameri- 
can” way of life with the present planless or restrictive economy. As the 
idea grips more and more minds there is less and less possibility of America 
remaining liberal. 


We say that this “American” way is the competitive way, but this is 
not true to the facts. Much of our servicing is not done on a competitive 
basis; for instance, our telephone service; yet on the basis of this idea we 
find ourselves in bondage to the telephone company which masters us 
whom it should serve. This idea is now merely an idea used by finance- 
capital to fasten its own rationalization (finance-capital-imperialism) upon 
the people. For just as the machine did away with the individual worker so 
finance does away with the individual capitalist. 


The machine and finance are after all just sensible ways of doing 
things. Just sensible cooperative ways. But their full sense and the fruits of 
their cooperative nature have not been grasped by all the people served in 
these new ways, people sometimes displaced by these new ways and there- 
fore very much concerned in them. 


This fixed idea which is being high-pressured into the American 
mind by politicians, schools, churches, through radio talks, newspaper 
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articles, magazines, this fixed idea that the American way is the competi- 
tive way, is becoming fanatical, religious in its intensity. It is religiously 
conditioning the mind of America against the Constitution of America 
which is liberal, flexible, and expressly allows for whatever changes may 
seem to the people necessary in their economic arrangements, when they 
find these economic arrangements serve no longer the expressed purposes 
of the Constitution: life, liberty, and the pursuit of happiness. 


The technical change has really been well advanced. It is only a 
matter of registering this change in the name of and in the interests of the 
American people. 


There has been a great deal of talk about “preparing for future world 
reconstruction” but there has been little or no actual preparing for such 
reconstruction. Where are our plans? What do we want as a nation? 


When we ask these questions we are faced with the tragic division 
among us. No Pollyanna chambers of commerce on the one hand nor 
utopian “socialists” on the other can hide the division. No talk of “God” or 
moral rearmament can heal the division. God is there in the tragedy itself. 
God is the tragedy. For God is what makes men respect each other. God is 
what makes men refuse to exploit each other. God is the spirit of dignity 
and freedom in men. God is what scares Henry Ford and his Dallas 
henchmen. God divides with a sharp sword those who hurt from those 
who heal. Worse, he divides a man within himself so that he knows not 
how to make up his own mind. And he’s got to make up his own mind. 


Soon we must choose, we in America must choose between our 
empire in this hemisphere and the world community. This is not a choice 
between war and peace. It never was. It is a choice between the old game 
of Empire and the new game of Community. 


Some of those of us who cling to the notion that “there is a divinity 
that shapes our ends” believe that the divinity shapes the world towards 
world community. Are we in this country ready for the Shaper? For a brief 
while the possibility of our being ready was reflected here in the New Deal. 
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Through a misfortune certain of the forces supporting the New Deal in 
this country were involved in the support of the Old Deal in the world at 
large. Here was a drama of cross-purposes, if you will, an ironic tragedy. 


This war is a changing war. It is an upheaval of Europe in which 
the issues have not yet been fully discovered. In this changing struggle 
there are no constants except the truth which has already enslaved France 
and sent Cripps to Moscow. Charles A. Lindbergh understands that the 
war deepens every day towards its ultimate character as a war between 
the people and their oppressors and he appears to be afraid that we might 
find ourselves involved on the side of the people. 


The present British display of courage and energy is no absolute 
proof of the dominance of anti-Fascist forces in Britain. But it certainly 
signifies the temporary wane of Fascist counsels. Moreover, it signifies 
vitality in an empire which had been busy (up to the advent of Churchill) 
scuttling itself. Placed alongside the Cripps-Stalin and Maisky-Churchill 
conversations and the definitely anti-Fascist moves in Eastern Europe there 
is at least some hope for an alignment which would give to this war some 
significance for the hopes and aspirations of man. 


Such an alignment on the international scene would be a case of 
“easing the fall” of modern civilization. It would not save everything. 
Many values would be transmuted. But the possibility of man’s re-integra- 
tion would have been saved. Civilization is after all little more than a 
medium of conversation. Civilization is conversation. For conversation 
turns around common values. The world of Charles Dickens is for instance 
a world of values; and the vogue of Dickens in Soviet Russia is a significant 
vogue, for it means the existence there of a meeting place for Russian minds 
and English or American minds. It means that Russian minds move back 
towards the warm human world of the Christmas Carol. Such a tendency 
is hardly conceivable in the Third Reich. Doctrinaire communists who 
believe that Russia has deserted Communism would say that such tendencies 
in Russia mean a softening of revolutionary fibre. They call it bourgeois 
sentimentalism. So it may be. But whatever it may be it marks an over- 
lapping of the two ideological worlds, the Soviet world and the English 
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world. Lenin was amazed at the freedom of London. Dickens might be no 
less amazed at the humanity of Moscow. 


For although humanity expresses itself in books it is not derived 
from books. It is derived from the nature of human beings, a nature given 
to them by the author of all being. You may rob human beings of their 
humanity for a period, but it will reassert itself because it can’t help itself. 
We have been scared into making categorical judgments upon the Russian 
people, forgetting that they may change, they may grow, they can hardly 
help growing in that rich complexity of race and geography in which 
they live. 


Moreover their growth will partly depend upon our own under- 
standing of them and upon our willingness to cooperate with their desire 
to build a world community. 


THE LIBERAL 


The sinews of his mind were muscle-bound 

from balancing the hypothetical; 

he outmanouvered Bonaparte, outsailed 

Columbus, with toy soldiers and a globe, 

in retrospect a wizard, in prospect 

a know-it-all, but in this actual storm 

a funk-infected salor on a ship 

astonished at the insult of events, 

demanding free-speech from the sneering wind 

that washed his logic with a wall of water, 

who, when at last rough-handled out of the way 

by angry hands, his neckveins thick to bursting, 

cries out “abandon ship!” and fouls the ropes 

and carries tales against the hard-eyed captain. 
Ke Ee 


CONCERNING THE EDITORIAL 
BOARD 


The editors of the Protestant Digest regret the loss from the edi- 
torial advisory board of a valued member, Dr. George A. Buttrick, Minister 
of the Madison Ave. Presbyterian Church of New York City. The fol- 
lowing is a letter from Mrs. Buttrick: 


“I write for my husband, Dr. Buttrick, to inform you 
that he must of necessity resign his present connection with 
the Protestant Digest. I believe you know that he has recently 
sustained an automobile accident, the recovery from which has 
been complicated by pneumonia. He is now convalescent, but 
the doctors insist that all outside commitments must be can- 
celled for the space of several months, and his own work con- 
siderably reduced. 

“Dr. Buttrick regrets the necessity for this resignation 
for he is keenly interested in your undertaking but he knows 
you will understand.” 


We are honored to welcome three new members to the board: 


Dr. Leonhard Ragaz, veteran Christian leader living in Zurich, 
Switzerland, has been the teacher and friend of such great Protestant 
leaders as Karl Barth, Georg Wunsch, and Heinz Kappes. He is the editor 
of Neue Wege, one of the few organs on the Continent today which still is 
able to stand out against the tyranny threatening to engulf Europe and, 
unless we prevent it, America. 

Dr. Mark A. Dawber is executive secretary of the Home Missions 
Council, an interdenominational body of home missions and societies of the 
main Protestant denominations in the United States and Canada, related to 
the work of the Federal Council of Churches. He is the author of the book 
Rebuilding Rural America. 

Dr. Henry Nelson Wieman, professor of the Philosophy of Religion 
at the University of Chicago, is one of the most distinguished Protestant 
thinkers in America. The most recent of his many books is The Growth of 
Religion, which was written in collaboration with another member of our 
board, Walter Marshall Horton. 


DEMOCRACY AND 
AUTHORITARIANISM 


By EDWARD KELLEY 


Sometime ago T. S. Elliott announced in his personal credo that he 
was Catholic in religion, royalist in politics, and classicist in literature. He 
might have gone a step further and said that he was authoritarian in prin- 
ciple, for in each of these three fields he selected the school which stands 
for a dominant authority bulwarked by dogmatic formalism. It would be 
logically impossible for an integrated personality to fail to adhere to its 
basic concept in whatever field it be manifest, and consequently Mr. Elliott 
is linked to these three through his admiration for authority and tradition. 
Correspondingly, the three opposite schools of thought, Protestantism, 
democracy, and romanticism, are similarly linked by the principle of indi- 
vidual liberty and freedom. 


In this discussion we are not concerned with the literary opposites, 
romanticism and classicism, but merely with the inherent antagonism 
between Protestantism and democracy on one hand and Catholicism and 
the authoritarian State on the other. From earliest times, it has been the 
custom to speak of the “State” as a separate entity, apart from its subjects 
or citizens, just as we speak of the Catholic Church apart from its members. 
In a monarchy, we can go as far as to say with le Roi Soleil, “L’etat, cest 
moi.” And this custom is justified in any form of government in which a 
distinction is made between the governing class and the people as a whole. 
Only in democracy do we find that identification of people and state which 
results in the annihilation of the latter as a separate entity. In a true de- 
mocracy, society is held to be merely you and I multiplied a million times— 
and no matter how many times you multiply an individual, you have only 
a group, an infinity of individuals, not a corporate state. Since the Govern- 
ment is a creature of the people, it must always serve their interests and 
cannot have aims at variance with those of its citizens. Even though the 
majority must be able to rule and compel obedience, yet the rights of the 
minority and especially of the individual must be safeguarded. 


Similarly, the Protestant Church holds that the church is merely 
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a collection of individuals, having the same religious beliefs—and that it 
has no separate existence apart from its members. In the intellectual field 
it is possible to be even more democratic than in government. For efficiency 
in operation of the government, there must be some curtailment of the 
rights of the individual for the benefit of the majority as determined by their 
duly elected representatives, but there is no need for any constraint to reli- 
gious beliefs. Complete religious freedom and toleration can be an actuality. 
Catholicism, on the contrary, teaches that the Church has a separate ex- 
istence even without its members—has a divine charter, as it were, and 
consequently is the supreme religious authority with power to enforce its 
decisions universally, even against the will of the majority of its members. 
The natural consequence of this is intolerance of any dissenting views. 
Why should the Church, imbued with a sense of conscious rectitude, tol- 
erate the insemination of the faithful with the false doctrines of heretics and 
schismatics ? 


In this country where the Catholic Church is one of the protected 
minorities, and where intolerance is forbidden by our democratic institu- 
tions, there is no opportunity for her to show her anti-democratic ten- 
dencies. In those countries, Austria, Spain and Italy, where she has been 
able to ally herself with authoritarian governments, she has openly op- 
posed democracy, tolerance, and the self-determination of peoples. Dolfuss 
in Austria contemplated the formation of a Fascist State based on the 
encyclical “Quadragesimo Anno” of Pope Pius XI, and his attitude toward 
the Social Democrats which resulted in their massacre had a wholly reli- 
gious basis. The Church in Italy countenanced the conquest of Ethiopia 
and Albania, and in the Spanish rebellion, openly espoused Fascist inter- 
vention, despite the fact that the Loyalist Government was the duly elected 
representative government of the Spanish people. Even now Pope Pius XII 
approves the execution of criminals whose sole crime was the defence of 
their homeland and its hard-won democracy. Unwillingly and sorrowfully, 
we are forced to the conclusion that the Catholic Church is unwilling to 
offer to other beliefs in other lands the protection of those democratic safe- 
guards which she enjoys in America, and is turning away from democracy 
to fascism—a return to the violent times of the Inquisition. 


WHO IS MERWIN K. HART? 


—Some facts about the man who recently 


N September 19 Merwin K. 
Hart, president of the New 
York State Economic Council, de- 
livered an address before the ultra- 
conservative and wealthy Union 
League Club in New York. The 
speech, given at the first of a series 
of “true Americanism” luncheons, 
attacked democracy, saying “it is 
time to brush aside this 
‘democracy’ with its connotations.” 
He declared the nation was getting 
“soft.” His anti-Semitic references 
were ill-disguised. Using a device 
in current favor among anti-Semites, 
he denounced “refugees” and the 
“international liberals’ who “want 
to involve us with other nations... 
to drag us into their wars.” In order 
to leave no doubt as to whom he 
* meant by these “international lib- 
erals,” he added, “Blinded by fury 
at the persecution of minorities in 
Germany, this force would be as 
willing to engulf us in this . . . war 
as it was willing to engulf 
Britain and France.” 
The New York Times, on Sep- 
tember 20, reported that, “His audi- 
ence heard him in grim silence. 


word 


addressed a famous New York club. 


Many came up afterwards to shake 
his hand.” Regarding Hart’s organ- 
ization, the Tzmes said that, accord- 
ing to its president, “The New York 
State Economic Council, with other 
groups, had begun a nationwide 
movement to remove from the 
schools any books that breed dis- 
satisfaction with the 
system.” 


American 


A major portion of Merwin K. 
Hart’s speech was quoted from a 
book of which he is author, en- 
titled America—Look At Spain. 
This book, while attacking democ- 
racy throughout the world, praises 
the fascism that has come to Spain. 
The anti-Semitism in Spain is ex- 
cused with historical analogies: “In 
1469 Ferdinand of Aragon married 
Isabella of Castile. They recognized 
the imperative need for unity... . 
They began the enforced conversion 
(and expulsion) of non-Christian 
elements in the land.” A pamphlet 
advertising this -book includes 
recommendations from prominent 
anti-Semites. Among these are the 
gentleman-fascist John B. Trevor, 
head of the American Coalition, 


From Tur Hour, September 28, 1940. 
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and John B. Snow, director of the 
League for Constitutional Govern- 
ment, who deals in the Protocols of 
Zion and other anti-Semitic litera- 
ture. The Coughlinite Brooklyn 
Tablet also endorsed America—Look 
At Spain. 

Is Your Town Red? is the name 
of another literary effort indicative 
of Hart’s views. This booklet, pub- 
lished by the New York State Eco- 
nomic Council, with a foreword 
written by Hart, attempts to prove 
that fascism is no menace to the 
United States and that the danger 
to this country comes entirely from 
“liberal” elements. The booklet lists 
literature which it recommends, in- 
cluding works by such hyper-re- 
actionary and anti-Semitic individ- 
uals and organizations as: Eliza- 
beth Dilling, American Vigilante 
Intelligence Federation (headed by 
the notorious Harry A. Jung), the 
League for Constitutional Govern- 
ment. 

Among Hart’s associates and 
friends are outstanding American 
fascists: Father Coughlin, for whose 
publication, Social Justice, Wart 
wrote an article entitled “There Is 
No Want In National Spain”; Allen 
Zoll, anti-Semite indicted on charges 
of attempted extortion and former 
fuehrer of the American Patriots; 
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Patrick Scanlon, well-known friend 
of the Christian Front; Father Ed- 
ward Lodge Curran, warm sup- 
porter of Coughlin; Gerald K. 
Smith, midwest petty fuehrer; John 
B. Trevor; John B. Snow; etc. On 
December 8, 1938, Hart held a meet- 
ing made notable by the presence of 
Fritz Kuhn. On December 16 of the 
same year he spoke at a pro-Franco 
rally of the American Patriots ar- 
ranged by Allen Zoll. He was chair- 
man of the “Pro-American” mass 
meeting on February 19, 1940, at 
the Seventh Regiment Armory in 
New York; his collaborator in stag- 
ing this affair was again Allen Zoll. 

The New York State Economic 
Council has conducted an anti-demo- 
cratic, anti-labor campaign since 
Hart founded it in 1931. Early in 
1940 he organized an affiliate body 
called the American Parents Com- 
mittee on Education. The commit- 
tee, with offices at 505 Fifth Avenue, 
New York City, the same address as 
that of the Council, is devoted to 
similar reactionary activities, plac- 
ing particular emphasis upon the 
educational fields. 

It appears that Merwin K. Hart 
makes a business of aligning him- 
self with those “who despise both 
the forms and realities of human 
freedom.” 


BREEDING BLACK 


By GEORGE S. SCHUYLER 


N intimation that the basis of a 
A certain American superstition 
may not be “racial” but primarily 
social is suggested by a decision 
handed down in 1819 by a South 
Carolina court, which held that the 
word “Negro” had the fixed mean- 
ing of “a slave.” If we accept this 
premise, our social, legal, and “scien- 
tific” attitudes make sense. The 
racialistic propaganda which arose 
simultaneously with the lucrative 
chattel slave traffic and raged in its 
defense was intended to soothe any 
misgivings about the righteousness 
of the business. It has continued be- 
cause the economic exploitation of 
the “Negro” caste has continued. 
This exploitation was and is “justi- 
fied” by traducing its victims. And 
since it is flattering to be “better 
than” somebody else, most of 
“white” America has taken kindly 
to the superstition of “racial differ- 
ences” and the myth of “Negro 
inferiority.” It is at once a psycho- 
logical defense and a conscience- 
bracer. The more “Negroes” there 
are, the more the position of the 
“white” man is enhanced; hence the 
inclusive “one drop” theory. Here 


HATE 


—We risk a landslide. 


is some mysterious voodooistic force 
which, even though invisible to the 
eye, nevertheless separates the saints 
from the sinners, the sheep from the 
goats, the “Negroes” from the 
“whites.” No wonder racialism has 
supplanted Christianity as the great 
American religion, and the “white” 
Church yesterday condoned slavery, 
and today supports the caste system. 

So we have worthless “Negro” 
statistics defying all statistical rules; 
statistics that have enabled great 
insurance companies to grow rich by 
demanding higher rates from these 
unfortunate people than “white” 
people pay. So we have patriots bel- 
lowing for the defense of democracy 
while millions of “Negroes” are 
barred from the polls by terror. So 
we have “Negro” schools, “Negro” 
railroad coaches, “Negro.” streetcar 
and bus compartments, and “Negro” 
waiting-rooms. So, by “understand- 
ings” between realtors and “restric- 
tive covenants” between landlords, 
we keep the “Negro” in a clearly 
and carefully demarcated Ghetto 
similar to that which we condemn 
Hitler for establishing. So we pay 
the cost of maintaining a dual school 
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system in two score states which are 
the poorest of the lot and can 
scarcely afford to run one system 
adequately. So we criticize 
“Negroes” for not attaining the 
“white” man’s standard of living, 
while barring him largely from 
skilled and professional work except 
among his own. So we point deroga- 
torily at his higher sickness and 
death rates while barring his ambi- 
tious youngsters from most medical 
schools, and exclude him from the 
skilled military and naval services 
while taxing him for their upkeep. 

We have made a mountain out of 
an almost non-existent molehill, and 
we risk a landslide. 

Were we a rational people and 
our leaders really courageous, we 
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would abolish “Negro” and “col- 
ored” and “race” from our vocabu- 
lary and our literature, and deal 
with all Americans alike—old-stock, 
new-stock, white, and colored—as 
individuals with individual outlooks, 
ambitions, and problems. We would 
stop teaching Hitlerian racialism in 
our schools and eliminate it from 
our laws. We would stop breeding 
humiliation and hatred that make 
mock of our vaunted democracy. 
We would stop fostering separatism 
when the need is for unity; and, 
attaining at last a vision of a great 
people of the future welded together 
by indissoluble bonds, we would 
practice here the human _brother- 
hood we preach in sermons ad- 
dressed to Europe. 


IF THE NAZIS COME TO AFRICA 


A whole population on the march—men, women and children, and 
hundreds of thousands of heads of cattle going with them, leaving their 
land and their homes “forever if need be’—such is the threat that has just 
been made by the Herrero people in South West Africa if the Mandated 
Territory in which they have lived since the end of the World War goes 
back to the Germans. 

This will surprise no one who remembers their tragic history. In 
1905 the Germans reduced their numbers from 90,000 to 15,000 at the 
end of one of the most bloody wars in all colonial records. Those who were 
able to flee died of starvation in the Kalahari desert. Today statistics of 
floggings and tortures inflicted by the Germans are being brought to light, 
and may be believed all the more through having been compiled by the 
German authorities themselves! 

—Nancy Cunarp, in the Negro Digest. 


NO COLOUR-BAR IN NEW ZEALAND 


N ARTICLE of more than ordinary 
A interest to South Africans ap- 
peared in a recent issue of the 
London Spectator. It was written 
by Prebendary W. Wilson Cash and 
dealt with the centenary of New 
Zealand as a part of the British 
Empire. It was on February 6th, 
1840, that a treaty was signed by 
the Maoris and the British, and in 
presenting it the British Governor, 
Captain Hobhouse, made some re- 
marks worth recalling in these days 
when smaller countries are being 
assailed by powerful aggressor na- 
tions. He said: “Her Majesty, Vic- 
toria, Queen of Great Britain and 
Ireland, wishing to do good to the 
chiefs and people of New Zealand, 
and for the welfare of her subjects 
living amongst you, has sent me to 
this place as Governor. But as the 
law of England gives no civil pow- 
ers to Her Majesty out of her do- 
mains, her efforts to do you good 
will be futile unless you consent. 
Her Majesty has commanded me to 
explain these matters to you that 
you may understand them... . I 
will give you time to consider the 
proposal I shall now offer you. What 
I wish you to do is for your own 
good, as you will soon see by the 


treaty.” The treaty was then read, 
under the terms of which a pledge 
was given guaranteeing “to the 
chiefs and tribes of New Zealand 

. . the full, exclusive and undis- 
turbed possession of their lands 
and estates, forests, fisheries and 
other properties, which they may 
collectively and individually pos- 
sess.” The Maoris were offered “all 
the rights and privileges of British 
subjects.” It was on these conditions 
that they signed the treaty, after a 
long discussion. 


Prebendary Cash deals with the 
part played in the early settlement 
of New Zealand by missionaries, 
who first arrived twenty-six years 
before the treaty was signed. Mis- 
sionaries were the first settlers. They 
were responsible for reducing the 
Maori language to writing. They 
opened the first school ever held 
in the islands, they produced the 
first books in Maori ever seen and 
they laid the foundations of a new 
civilization that was to link Maori 
and British in a common _nation- 
ality. They sowed the first grain 
ever grown on the islands, and thus 
were the pioneers in the great ex- 
panse of agriculture these islands 
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have shown. Today millions of 
bushels of wheat and oats, barley 
and maize are grown on the rich 
New Zealand soil, but they had 
their beginning in a small patch of 
ground in a clearing made by some 
missionaries. New Zealand has to- 
day more than a million head of 
cattle. ... A visitor to New Zealand 
today is at once struck by the spirit 
of friendly co-operation between 
Maori and British and the complete 
absence of any element of race su- 
periority. The two races respect each 
other and, both contribute to the 
culture and civilization of the Do- 
minions. 


Prebendary Cash goes on to say 
that the contrast between New 
Zealand and South Africa is very 
striking. “The colour-bar is so pro- 
nounced at the Cape as to obtrude 
itself into all realms of life, whereas 
New Zealand has achieved some- 
thing almost unique in its solution 
of the colour problem by co-operation 
and good will. Is there not a con- 
nexion between Marsden’s sermon 
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in 1814 on ‘peace and good will’ 
and the work of the missionaries 
on the one hand and the present 
happy relationship between the two 
races? “There is no colour-line drawn 
against the aboriginal New Zea- 
lander. Our courts are open to him 
as to anyone, and whether he be 
plaintiff or defendant, to him the 
same even-handed justice is meted 
out. He travels upon our railways, 
he rides upon our cars, he sits in 
our theatres on equal terms with 
his Pakeha (European) friend, His 
children are educated in our schools 
and his sons are absorbed into our 
Civil Service, his chiefs sit at the 
table and his elected 
in Parliament. 


Governor’s 
representatives sit 
The professions are open to him, 
and there is no position in Church 
or State which he may not fill.’ 
The truth of this is borne out by the 
fact that one of the Bishops of the 
Anglican Church in New Zealand 
is a Maori, and the Maoris are not 
only represented in Parliament, but 
from time to time hold Cabinet 
rank.” 


Treat one another with the same spirit as you experience 
in Christ Jesus. Though He was divine by nature, He did 
not set store upon equality with God, but emptied Himself by 


taking the nature of a servant. 


—PuiviepPians ii: 5-8. 


Wale gheicmenl 
OF SPREADING LIBERALISM 


By LAWRENCE FERNSWORTH —“the temerarious presumption 
of the leaders of a particular church.” 


We have seen something of the Ultramontane church in action 
against American expansion and growth, “Ultramontane” meaning what 
the Catholic Encyclopedia approvingly calls “integral” or “papal, anti- 
liberal, counter-revolutionary Catholicism” but which we prefer to call 
simply political Catholicism as distinguished from the true and genuine 
Catholicism which can never be anything but spiritual. In previous articles 
we have seen something of the Vatican’s opposition to the spread of Ameri- 
can liberal influence in the Latin Americas, Mexico included. In this study 
we will concentrate on the question of Mexico. ° ; 


The traditional policy of the United States toward Mexico, firmly 
established by President Lincoln, has been one of lending the utmost 
material and moral support to help it overcome the forces which were con- 
spiring against Mexican freedom. The traditional policy of the Vatican has 
been to annul American influence in Mexico and destroy Mexican democ- 
racy. The United States, in the eyes of the church, was guilty of the 
heresy of spreading her own liberalism there. Although this conflict has 
been under way for more than one hundred years, or ever since the United 
States recognized the independence of Mexico in 1822, it continues with 
unabated intensity. Indeed the intensity has greatly increased. The study 
of this conflict is vital to an understanding both of the conflict between 
Vatican and American foreign policy in this hemisphere and of the inten- 
sive propaganda of the political church in this country on the subject of 


Mexico. 


That propaganda had a recrudescence in 1926 and 1927 when the 
new Mexican constitution denied juridical personality to the church, and 
imposed other restrictions upon it. By this denial of juridical personality 
Catholicism was placed on exactly the same plane as other religions. The 
restrictions were the same, no more and no less, as were imposed on 
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Protestant, Jewish and other forms of worship. All these other religions 
accepted the law and obeyed it. The Roman Catholic Church defied the 
law, declared it invalid and fomented rebellion. 


We were amazed at that time by the spectacle of the American hier- 
archy and the Knights of Columbus demanding that the United States 
withdraw its recognition of Mexico. President Coolidge and his Secretary 
of State replied with dignity that these were not matters over which the 
United States could sever relations with a friendly neighbor. One was also 
amazed by the spectacle of the “counsel” for the American hierarchy, a 
Catholic who happened to be president of one of the most important bar 
associations in the country, writing an opinion which declared that the 
Mexican action of refusing to recognize the juridical personality of the 
church was contrary to international law. 


There are serious implications for America and for the doctrine of 
separation of church and state should such an opinion ever be accepted here. 
For the juridical status of the church in the eyes of American law is exactly 
the same as it is in the eyes of Mexican law. 


The Catholic political quarrel over Mexico has revived in intensity 
now, because of the election of the liberal Cardenas candidate, Camacho, for 
the presidency as against the reactionary, church-supported, ex-Huertista, 
General Almazan. Almazan for the past few months has been living in 
Baltimore whence he issues many statements proclaiming that he is the 
lawfully elected President and that he proposes to take office on December 1. 
By the time this is published events will have demonstrated whether he 
has made good his threat. 


Again, the church has thrown itself with intensity into the Mexican 
struggle, supporting Almazan. The Jesuit press takes the lead. Its editorials 
and articles support the Almazan claims, recently claiming that Almazan 
had been elected by 85 per cent of the vote and had been defrauded from 
office. A week or two later it pared down the figure to a 75 per cent victory. 
Not a scrap of proof was presented. 


These absurd claims might be passed over in silence if they did not 
constitute part of a tactic which has very serious implications—for they are 
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the main part of a “build-up” to back the Almazan contention that the 
Camacho government is “illegal.” In a statement issued by Almazan as 
published in the New York Times on October 28, he already was calling 
Camacho and his future government “rebels.” Tomorrow one may expect 
the Jesuit press to sound a keynote in this country by also calling them 
rebels. This was exactly the tactic followed in Spain. 


According to church law Catholics must obey legally constituted 
governments. But if a government may be shown to be “illegal,” Catholics 
may rise against it without being guilty of rebellion. There are various ways 
of declaring a government “illegal.” A usual way has been simply to 
condemn it and declare it anathema, and excommunicate anyone who has 
anything to do with it. When this was last tried in Mexico, in 1926 and 
1927, it no longer worked. The people scoffed at anathemas and interdicts 
and carried on as usual. These proceedings have the further disadvantage 
of failing to impress public opinion elsewhere—in the United States for 
example. But if the argument can be raised that the government is illegal, 
and if additionally the falsehood can be propagated that the government is 
communistic (Mexico still does not recognize Soviet Russia whereas the 
United States does), the case is placed on another footing and may be 
judged to have some chance of prospering. 


What happened with Spain, therefore, we may now expect to hap- 
pen with Mexico. Withdrawal of American recognition will be demanded, 
not on the untrue claim of “religious persecution,’ which hasn’t worked, 
but on the untrue claim of “illegality,” which its proponents seem to think 
has some chance. 


In the case of Spain the claim of “illegality” of the Republican gov- 
ernment was made because its popular majority was relatively small. The 
opposition itself did not make this claim except as an afterthought fol- 
lowing the rebellion—as an excuse to justify it. On the contrary they 
recognized the government, participated in the formation of its parliament 
and accepted places on parliamentary commissions and committees. But 
the Spanish government’s majority was comparable to the Democratic 
majority in the recent American elections. In these elections the Democrats 
polled a 12-per cent ‘majotity..of the ‘popular vote and obtained a 70 per 
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cent majority of the electoral vote. If, on those grounds, the Catholic 
Church—whose principal leaders seemed to be trying to “knife” Roosevelt 
—were to claim the Roosevelt election “illegal,” their claim would be just 
as valid, or just as absurd, whichever you choose, as in the case of the 
claims they made about Spain. The precedents have been established. Who 
shall say when some such claim shall not be made respecting some Ameri- 
can government? We are not so far removed from that as some may think. 


Already in this country a “build-up” is being prepared to warrant 
official Catholic opposition to any probable entrance of the United States 
into the war in defense of democracy’s survival. This war is being widely 
proclaimed in this country by Catholic speakers as an “unjust” war in 
which American Catholics would be obliged to refuse to fight. An “unjust” 
war of course means an “illegal” war in the eyes of the church. From 
declaring any act of our government—such as a declaration of war— 
“illegal,” it is not a very far step to declaring that government itself “illegal.” 
Let it be observed that we are not here discussing the merits of this war. 
What we are discussing is the temerarious presumption of the leaders of a 
particular church to set themselyes up as judges of the acts of a representa- 
tive government which presumably is carrying out the will of the people. 
It is quite in keeping with their contempt for governments founded upon 
the principle of popular sovereignty. This principle, so roundly condemned 
by Leo XIII in his encyclical “Immortale Dei,’ has been condemned by 
every Pope ever since. The present Pope, Pius XII, in his very first encycli- 
cal denounced governments based upon the principle of “(power emanating 
from the people.” These facts must be borne in mind when one observes 
Catholic prelate, priest and diocesan journal denounce American defense 
efforts directed toward saving democracy through aid extended to England. 


We do not believe that this official Catholic crusade against aid to 
democracy will influence Catholics greatly. The influence of official Catholi- 
cism over American Catholics in such matters is not important. This was 
shown in the recent elections when the President obviously polled a great 
Catholic vote notwithstanding the “knifing” of him by church leaders and 
press. Let it then be understood that we in no degree question the loyalty 
of the great body of lay Catholics. On the contrary we believe the day will 
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come when Catholics will show their loyalty in unmistakable terms, to the 
discomfiture of the church politicians. Unfortunately for these church poli- 
ticlans, most American Catholics are also impregnated with liberalism, that 
“heresy” which official Catholicism strives so hard to destroy. 


What we do regret, however, is the timidity which so many Ameri- 
can Catholics still have in speaking up about the sentiments they so deeply 
feel concerning the political activities of those who should be their spiritual 
leaders. They will have to come to that in the end. They will have to speak 
up and act to curb these political aggressions, just as for centuries in old 
Europe Catholics have been the leaders in opposing the political aggressions 
of the church, considering themselves no less good Catholics for that. In 
Europe this is an old and accepted phenomenon, although in America it 
has scarcely been seen. It will come. 


In the next article we shall turn back to Mexico and the first phase 
of the aid which the government of the United States gave her in her 
struggle for liberty, and the Vatican’s opposition to that aid. 


There are no revolutions after Fascism 
wins. Thus a certain reserve asset passes out of 
Western civilization, an asset not often used, 
but hitherto always available for the ultimate 
moment of catastrophe. The new force that ts 
in the world pulverizes and atomizes revolu- 
tions, scatters their particles before its secret 
police, stores their components in the concentra- 
tion camps; 1t may take humanity as long as 
the dark ages to develop a technique of rising 
against a system built on the resolve that the 
people shall not rise. 


—SAMUEL GRAFTON. 
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A JEW LOOKS AT HITLER 


By JOSEPH L. FINK 


—“Hitler will commit everything vile as long 


as decent men will endure anything vile.” 


AP Jews inside Germany are 
silent. We commonly surmise 
their feelings and innermost 
thoughts and purposes. Many of 
them doubtless are tragically con- 
fused and torn. They still love Ger- 
many (as it formerly was) and do 
not wish her destruction by external 
enemies no matter what her internal 
enemies may do to her. They have 
a strong German nationalist alle- 
giance, which likens them to a 
cowed, crouching woman _ being 
beaten by her husband whose cruelty 
she detests, but from whose blows 
she loyally refuses outside interfer- 
ence. There are Jews like that. There 
are thousands of them in Germany. 
Not that they hate the Nazis the less, 
but they have been taught during 
their fifteen hundred years residence 
there to hate Germany’s external 
enemies the more. It was a Jew— 
and this I cite with sorrow—who in 
the last war wrote Germany’s Hymn 
of Hate against England. One can- 
not very easily learn to love one’s 
former enemies as friends even 
when one’s former friends too be- 
come enemies. Doubtless there are 
thousands of Jews in Germany to- 


day who, though they detest and 
fear Hitler, and quake at the shouts 
of his worshippers, are working 
zealously and sincerely for a vic- 
torious Germany. I leave the psycho- 
logical intricacies of the problem to 
the Freudians and their fellow- 
travelers. 

As an American Jew I have been 
deeply anguished by the night of 
terror that Hitler has caused to 
descend upon my brethren-in-faith 
in Germany. Then, I said to myself, 
Jews are not the only victims. 
Devout Catholics and courageous 
Protestants have received treatment 
no less harsh than that given to the 
Jews. The fact that German Chris- 
tians had the element of voluntari- 
ness in their suffering, in that they 
could, if they chose, join with the 
Nazis in their madness, while the 
Jews were doomed by the brand of 
their blood so that their suffering 
lacked the moral dignity of free 
choice, made my sympathy for the 
suffering Christians no less keen 
and even deeper in admiration. I felt 
toward some of the involuntary Jews 
of Germany as did Jeremiah over 
the victims of Nebuchadnezzar in 
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Jerusalem, weeping over their pain 
but recognizing some measure of 
divine justice in their punishment. 
Nebuchadnezzar and Hitler—the 
old Babylonian and the new Bar- 
barian—both the 
hands of a just and moral Provi- 


instruments in 


dence. 

Our fears as Jews are now dis- 
solved in the larger fear for hu- 
manity itself. The past years have 
revealed that Hitler will commit 
everything vile as long as decent 
men will endure anything vile. I 
insist that the rise of Hitler was not 
due to the genius of the man. I saw 
him operate too closely to haye any 
illusions as to his genius. His rise 
has been due not to his incompar- 
able brilliance, but to the incredible 
blunders of the statesmen now en- 
gaged in war against him. I know 
that not all the teeth gnashing at 
Hitler today are genuine; some are 
false. The inability of men like 
Chamberlain and Daladier to make 
up their lack-of-mind on the subject 
of Hitler is the chief cause of his 
rise to world power. But that period 
of indecision, tragic; blunderous, 
and costly as it was, is passed. 

It is curious that among the most 
ardent interpreters of the present 
war in purely non-moral imperial- 
istic terms are men who were most 
zealous in interpreting the last war 
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as a great moral crusade. While 
some of us who saw the last war as 
a purely imperialistic war—never 
enthusiastic over it—see in this war 
moral issues rarely before in history 
involved in wars between nations. 


the thundered 


against the moral degeneracy of 


Just as prophets 
their times and called on alien con- 
querors to visit punishment on their 
people in order to preserve the moral 
law, and just as they incited the peo- 
ple to rebel against the arbitrary 
desires of the exploiters and betray- 
ers of the people, so it is to the Jew, 
a moral duty, sad and painful, but 
an imperative moral duty to assist 
those forces that fight for the end of 
Hitlerism. 

The real issue is between a world 
of moral order and a world of law- 
lessness. You cannot maintain peace 
in the world unless you believe in 
something more basic than peace 
that will give it meaning and perma- 
nence. Peace is the final goal, and 
must be built upon worthy premises. 
Men do not rise above that which 
they consider of supreme worth. 
Men will not cling tenaciously to 
right and peace unless they have 
been trained in the duty of right- 
eousness and in the sin of fratricide. 
Treachery to moral law is our im- 
mediate foe. The corrosion of hu- 
man character may be even more 
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destructive to society than war. 
When mankind not only acts bar- 
barously, but even loses the capacity 
to be ashamed of its barbarism, then 
we have reached a condition worse 
than war. 

I, as a Jew, with my inbred love 
of peace, find myself in a world 
threatened with destruction by a 
force that does not recognize the 
moral foundation of society. I must 
do what my ancestors, the prophets, 
did: I must choose between two 
desirable ends—peace and moral 
order. And since peace depends 
upon the establishment of moral 
order, I must back those who fight 
to keep that moral order in the 
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world so that peace may in time be 
built. Should Hitler triumph, there 
will be no morality and therefore no 
peace. That is clear from the philos- 
ophy and the record of Hitlerism. 
Should he lose, we have reasonable 
assurance that our moral order will 
be maintained, and on that basis 
peace may yet be built. The moral 
forces of humanity must move for- 
ward, ploughing through the im- 
moral battalions of Hitlerism. Those 
who, for whatever reason, stay these 
forces that are fighting for the re- 
establishment of law and morality 
in the world are doing a great dis- 
service to the humanity they seek to 
protect. 


TOUGH LONDONERS 


By SAMUEL GRAFTON 


—“Democracy cannot take care of its 


people; the people must take care of their democracy.” 


The Germans have not yet succeeded in clogging the roads of Eng- 


land with frightened masses of fleeing men, women and children. This is 
an aim of the air raids upon London: to send seven millions out on the 
highways in disorder, bringing panic to every town the sad parade reaches, 
blocking the movements of the army itself. 


It worked in Poland and in Belgium and in France. It has not 
worked in England. There the Germans do not yet have the fortresses 


From the column “I’d Rather Be Right,” in the New Yorx Post. 
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behind which their invasion machine always operates, moving breast- 
works of humanity, a six-feet-high portable wall of refugees. 


As the worst comes nearer, Mr. Churchill speaks less often of Eng- 
land’s industrial output and more often of her people. He talks of the 
1,500,000 men in the Home Guard, who have always been despised by 
the high officers of the regular army, but whose existence flares with new 
meaning as England makes ready to defend “every inch of ground in 
every village and street.” 


Mr. Churchill boasts, not of plane production, but of “the tough 
fiber of the Londoners.” This is almost the first time that democracy, fight- 
ing Fascism, has been astute enough to look to the people, its only asset, 
and to try to make use of them. 


In France, as in Poland, defense was in the hands of professionals. 
The people had not been organized and thus set free to defend themselves, 
but had been robbed of their futures by stingy leaders who tried to buy 
safety in the market place from dealers, a penny down and a penny later. 
France was not allowed to defend France. 


The deep splits which can take place in a modern democracy were 
visibly revealed when some Frenchmen morosely guarded a broken wall, 
and others ran away on the roads and still others planned how they could 
defend their bank accounts by a quick peace and the formation of a “new 
kind of society.” 


The plain truth is that democracy cannot take care of its people; the 
people must take care of their democracy. The only way they can do it is to 
insist on their rightful places, on military guard when that is needed, in 
civilian defense organizations which release the energy and ingenuity of 
the people, and at the factory bench. 


Conscription alone is not enough. No army can forever protect an 
economic void; and no soldier can defend a family which is out on the 
roads, address unknown. 


WEEDING OUT 


PROTESTANT ANTI-SEMITISM 


By AMOS B. HORLACHER 


Is the Protestant Church teaching 
anti-Semitism? 


0 THIS question practically every 

Protestant minister and church 
school teacher would answer with an 
emphatic “No.” This is not to say 
that there is not an occasional anti- 
Semite in the pulpit or in our church 
schools, for there is. There are many 
people in our congregations who 
“dislike the Jews,’ but a conscious 
bias against the Jews or even the 
Roman Catholics for that matter is 
rare in Protestant preaching and 
teaching. It is practically non-existent 
in the materials prepared for study 
by our great denominational boards 
of education. 

True as this undoubtedly is, it is 
nevertheless undeniable that in many 
of our churches a strong though 
subtle bias against the Jews is often 
developed by sincere ministers and 
teachers by the manner in which 
they present the Gospel story—and 
especially the story of the Passion. 

Consider what goes on in our 
churches in the Lenten season of the 
year. It is springtime; soon the glory 
of nature will break forth on the 


Part I 


earth, and we will gather in our 
churches to sing the exalted music of 
Easter morning. Ministers and teach- 
ers have left all “timely topics” and 
have “timeless 
theme” of the Passion of Christ. In 


the pulpit, in our young people’s so- 


returned to the 


cieties, in our Sunday schools the old 
story is retold. Strangely enough the 
Gospel of John is widely used in this 
season, though it is the least synoptic 
and the most profound of the four 
Gospels. In contrast to Matthew, 
Mark and Luke where there is a 
clear distinction by the groups and 
parties in Jewish society, John makes 
no distinction. Whatever happens to 
Jesus happens at the hands of the 
Romans and the Jews, not the Sad- 
ducees or the Pharisees. In hearing 
this ageless story we become com- 
panions of Jesus’ sorrow, and our 
hearts cry out with him in the agony 
of the cross. He forgave those who 
afflicted him and enjoins us to do 
likewise, but we are not such great 
souls as he. Burning with indigna- 
tion, we ask, “Who could be so lost 
to all compassion as to commit this 
crime?” Who but the Jews? 
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We do not, of course, put our feel- 
ings into words. Perhaps we can not. 
Certainly the Gospel would rebuke 
us if we did. We have heard again 
and again that Christ died for our 
sins and because of our sins. In mo- 
ments of spiritual understanding and 
insight we know that we killed 
Christ; but once beyond the reach 
of stained glass windows and sweet 
solemn music of the organ we step 
down from our mountain of vision 
to view the world “as it is.” Some- 
how our Jewish neighbor is not 
greeted so warmly. Our children, 
who are less complex in their emo- 
tional makeup than we, tell little 
Jewish children that their people 
killed our Lord. Arguments ensue, 
the epithet “Christ Killer” is flung 
out—a fight ensues! Alas, we and our 
children have become candidates for 
anti-Semitism all because we have 
attended church or Sunday school to 
learn of the death and sacrifice of 
one who was and was declared to 
be the Glory of his People, the Son 
of David, and the Star of Judah. 

Can this be the natural fruit of 
Christian teaching, or is something 
seriously wrong with our under- 
standing of the sacred story? It is the 
view of this writer that the answer 
to the first of these questions is an 
emphatic “No,” while the answer to 
the second is unfortunately an 
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equally emphatic “Yes.” By and large 
we neither understand nor appreci- 
ate the essential facts of the Gospel 
story and what lies behind it, nor do 
we present the facts we know in a 
manner that would destroy any pos- 
sibilities of hatred toward the Jews. 

This unfortunate situation may 
be accounted for by four major 
deficiencies in our knowledge or 
the pedagogical equipment of the 
preacher or teacher. These are: (1) 
A faulty or—in many cases and not 
infrequently by the untutored read- 
ing of the Bible itself—inadequate 
knowledge of the social and historic 
situation in which Jesus taught and 
acted; (2) A misunderstanding or a 
misconception of the purposes which 
Jesus sought to achieve; (3) An al- 
most complete lack of knowledge of 
the faith and the religious practices 
of modern Judaism, and (4) that 
universally fatal defect of most reli- 
gious and ethical teaching, namely 
the conscious or unconscious effort 
to oversimplify subtle and compli- 
cated motives that lie behind human 
action. Let us look for a moment at 
each one of these deficiencies, that 
we may understand the nature of the 
problem we face. An understanding 
of our faults is the first real step 
towards their correction. 
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Our Faulty Knowledge of the Social 
and Historic Situation in 
which Jesus Lived and 
Taught 


Many ministers and most church 
school teachers simply do not know 
the Gospel story in the light of the 
historical scene and circumstances in 
which it came into being. Ask the 
average church school teacher to de- 
lineate for you the differences be- 
tween the Pharisee, the Sadducee, 
the Zealot, the Essene and he will 
probably look at you in a dumb- 
founded way. There was a far 
greater difference in the outlook and 
action existing between these parties 
of the Jews than prevails today be- 
tween the outlook and actions of a 
New Dealer and an Old Guard Re- 
publican in our society. Yet these 
vital differences are almost totally 
obliterated when we refer to all 
parties without distinction as “the 
Jews.” Failure to understand the 
issues involved between these Jew- 
ish groups constitutes a serious defi- 
ciency in a competent understanding 
of the Gospel itself: And by so much 
more, does this deficiency make it 
impossible for one to understand 
what lay behind the death of Jesus 
and who was responsible for it. 

Not until the writer came into 
possession of that remarkable little 


book, modestly titled, Towards the 
Understanding of Jesus, by Vladi- 
mar G. Simklovitch, did he realize 
the importance of this understanding. 
After reading this book the pages 
of the Gospel became illuminated 
and meaningful as never before. 
With crystal clarity he saw for the 
first time that Jesus was no more 
killed by “Jews” than Abraham 
Lincoln was assassinated by the 
“Americans” or even “Southerners.” 
Jesus met his death upon Calvary as 
a result of a complex of historic and 
social forces—not the least of which 
was his determination to push the 
issue between himself and the un- 
popular leaders of the Temple to a 
shown-down. Even the dullest reader 
of the Gospels knows the prepara- 
tions he made for this crisis. He died 
on Calvary because he refused to 
take up arms in his defense and be- 
cause his supporters were either un- 
aware of what was going on or fled 
before danger. Certainly it is true 
that Jesus did not meet his death as 
the result of an unforeseen and quite 
tortuitous circumstance. It is because 
the story of the Passion is so central 
to the teaching of the Gospel and 
because around this great event so 
much of our religious emotion as 
Christians gathers, we must take 
extraordinary pains in our teaching 
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to present the facts in their true his- 
torical setting and perspective. Un- 
less we do this—and for the most 
part we do not—there is lodged in 
the minds of those whom we teach 
the indestructible basis for anti- 
Semitism. Children so taught become 
a fertile field wherein the poisonous 
weeds of all that is unchristian in 
hatred and persecution of the Jews 
has its roots. 

Of course, it is true that we do not 
mean to do this. No more did a cer- 
tain missionary mean to teach a new 
and exquisite form of torture to the 
half-civilized men of Tibet who lis- 
tened with awe and amazement to 
his telling of the story of the cruci- 
fixion of Jesus. Only when later he 
saw men hanging on lonely crosses 
along the road did he realize the 
effect his simply told story of undy- 
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ing love had had upon his hearers. 
Not infrequently—unless we are 
careful and scrupulous in our facts 
and methods—we reap thistles of 
hatred where we hoped only that the 
figs of Christian love would grow. 

The remedy of this situation is 
obvious and ready. Let the teacher— 
and occasionally the minister—do 
what St. Paul counsels him to do, 
“Study to show thyself approved 
unto God, a workman who needeth 
not to be ashamed, rightly dividing 
the word and the truth.” If this is 
done we shall not witness the un- 
seemly spectacle of men and women 
and children speaking and acting 
with hatred and suspicion towards 
the people who gave us our Lord 
and in the midst of whom he lived 
and taught, worked, loved and 
died. 


Conscience is integrity. It cannot be 


appeased and live. 


It depends 


upon 


rapprochement. It depends on action. Like 
a sail it must be filled. Like a design in 
lace, it only shows when it is stretched 
out. When it 1s crumpled in self-absorp- 
tion it 1s a mess. Conscience’s health de- 


pends upon exercise. 


—K. L. 


WOUNDS 


By DR. NORMAN BETHUNE 


eee kerosene lamp overhead 
makes a steady buzzing sound 
like an incandescent hive of bees. 
Mud walls. Mud floor. Mud bed. 
White paper windows. Smell of 
blood and chloroform. Cold. Three 
o'clock in the morning, Dec. 1, 
North China, near Lin Chu, with 
the 8th Route Army. 


Men with 
wounds. 
Wounds like 


little dried pools, 
caked with black- 
brown _ earth; 
wounds with torn 
edges frilled with 
black gangrene; 
neat wounds, concealing beneath the 
abscess in their depths, burrowing 
into and around the great firm 
muscles like a dammed-back river, 
running around and between the 
muscles like a hot stream; wounds, 
expanding outward, decaying 


a snarl. 


orchids or crushed carnations, ter- 
rible flowers of flesh; wounds from 
which the dark blood is spewed out 
in clots, mixed with the ominous 
gas bubbles, floating on the fresh 
flood of the still-continuing secon- 


dary hemorrhage. 


These gentle gunmen are the pil- 
lars of society, in their private 
lives they are kind and consid- 
erate... but threaten a reduction 
on the profit of their money and 
the beast in them awakens with 


—This great man writes greatly. 


Old filthy bandages stuck to the 
skin with blood-glue. Careful. Better 
moisten first. Through the thigh. 
Pick the leg up. Why, it’s like a bag, 
a long, loose, red stocking. What 
kind of stocking? A Christmas 
stocking. Where’s that fine, strong 
rod of bone now? In a dozen pieces. 
Pick them out with your fingers; 
white as dog’s 
teeth, sharp and 
jagged. Now feel. 
Any more left? 
Yes, here. All? 
Yes, No, here’s 
another piece. Is 
this muscle dead? 
Pinch it. Yes, it’s 
dead. Cut it out. How can that heal? 
How can those muscles, once so 
strong, now so torn, so devastated, 
so ruined, resume their proud ten- 
sion? Pull, relax. Pull, relax. What 
fun it was! Now that is finished. 
Now that’s done. Now we are de- 
stroyed. Now what will we do with 
ourselves? 

Next. What an infant! Seventeen. 
Shot through the belly. Chloroform. 
Ready? Gas out of the 
opened peritoneal cavity. Odor of 


Pink of distended 


rushes 


feces. coils 
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intestine. Four perforations. Close 
them. Purse string suture. Sponge 
out the pelvis. Tube. Three tubes. 
Hard to close. Keep him warm. 
How? Dip those bricks into hot 
water. 

Gangrene is a cunning, creeping 
fellow. Is this one alive? Yes, he 
lives. Technically speaking, he is 
alive. Give him saline intravenously. 
Perhaps the innumerable, tiny cells 
of his body will remember. They 
may remember the hot, salty sea, 
their ancestral home, their first food. 
With the memory of a million years, 
they may remember other tides, 
other oceans and life being born of 
the sea and sun. It may make them 
raise their tired little heads, drink 
deep and struggle back into life 
again. It may do that. 

And this one. Will he run along 
the road beside his mule at another 
harvest, with cries of pleasure and 
happiness? No, that one will never 
run again. How can you run with 
one leg? What will he do? Why, 
he'll sit and watch other boys run. 
What will he think? He'll think 
what you and I would think. What’s 
the good of pity? Don’t pity him! 
Pity would diminish his sacrifice. 
He did this for the defense of China. 
Help him. Lift him off the table. 
Carry him in your arms. Why, he’s 
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as light as a child! Yes, your child, 
my child. 

How beautiful the body is; how 
perfect its parts; with what preci- 
sion it moves; how obedient; proud 
and strong. How terrible when 
torn. The little flame of life sinks 
lower and lower, and, with a flicker, 
goes out. It goes out like a candle 
goes out. Quietly and gently. It 
makes its protest at extinction, then 
submits. It has its say, then is silent. 
Four Japanese pris- 
oners. Bring them in. In this com- 


Any more? 


munity of pain, there are no enemies. 
Cut away that blood-stained uni- 
form. Stop that hemorrhage. Lay 
them beside the others. Why, they’re 
alike as brothers! Are these soldiers 
professional man-killers? No, these 
are amateurs-in-arms. Workman’s 


hands. 


form. 


These are workers-in-uni- 


No more. Six o’clock in the morn- 
ing. God, it’s cold in this room. 
Open the door. Over the distant, 
dark-blue mountains, a pale, faint 
line of light appears in the East. In 
an hour the sun will be up. To bed 
and sleep. 

But sleep will not come. What is 
the cause of this cruelty, this stupid- 
ity? A million workmen come from 
Japan to kill or mutilate a million 
Chinese workmen. Why should the 
Japanese worker attack his brother 


pineal Bch oo ohn 


1940-41 


worker, who is forced merely to 
defend himself? Will the Japanese 
worker benefit by the death of the 
Chinese? No, how can he gain? 
Then, in God’s name, who will gain? 
Who is responsible for sending these 
Japanese workmen on this murder- 
ous mission? Who will profit from 
it? How was it possible to persuade 
the Japanese workman to attack the 
Chinese workman—his brother in 
poverty; his companion in misery? 

Is it possible that a few rich men, 
a small class of men, have persuaded 
a million poor men to attack, and 
attempt to destroy, another million 
men as poor as they? So that the 
rich may be richer still? Terrible 
thought! How did they persuade 
these poor men to come to China? 
By telling them the truth? No, they 
would never have come if they had 
known the truth. Did they dare to 
tell these workmen that the rich only 
wanted cheaper raw materials, more 
markets and more profit? No, they 
told them that this brutal war was 
“The Destiny of the Race,” it was 
for the “Glory of the Emperor,” it 
was for the “Honox of the State,” it 
was for their “King and Country.” 

False. False as Hell! 

The agents of a criminal war of 


aggression, such as this, must be 
_ looked for like the agents of other 


crimes, such as murder, among those 
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who are likely to benefit from those 
crimes. Will the 80,000,000 workers 
of Japan, the poor farmers, the un- 
employed industrial workers—will 
they gain? In the entire history of 
wars of aggression, from the con- 
quest of Mexico by Spain, the cap- 
ture of India by England, the rape of 
Ethiopia by Italy, have the workers 
of those “victorious” countries ever 
been known to benefit? No, these 
never benefit by such wars. 

Does the Japanese workman bene- 
fit by the natural resources of even 
his own country, by the gold, the sil- 
ver, the iron, the coal, the oil? Long 
ago he ceased to possess that natural 
wealth. It belongs to the rich, the rul- 
ing class. The millions who work 
those mines live in poverty. So how 
is he likely to benefit by the armed 
robbery of the gold, silver, iron, coal 
and oil of China? Will not the rich 
owners of the one, retain for their 
own profit the wealth of the other? 
Have they not always done so? 

It would seem unescapable that 
the militarists and the capitalists of 
Japan are the only class likely to 
gain by this mass murder, this au- 
thorized madness, that sanctified 
butcher. That ruling class, the true 
State, stands accused. 

Are wars of aggression, wars for 
the conquest of colonies, then just 
Big Business? Yes, it would seem so, 
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however much the perpetrators of 
such national crimes seek to hide 
their true purpose under the banners 
of high-sounding abstractions and 
ideals. They make war to capture 
markets by murder; raw materials 
by rape. They find it cheaper to steal 
than to exchange; easier to butcher 
than to buy. This is the secret of war. 
It is the ‘secret of all wars. Profit. 
Business. Profit. Blood money. 

Behind all stands that terrible, 
implacable God of Business and 
Blood, whose name is Profit. Money, 
like an insatiable Molloch, demands 
its interest, its return, and will stop 
at nothing, not even the murder of 
millions, to satisfy its greed. Behind 
the army stand the militarists. Be- 
hind the militarists stand finance 
capital and the capitalist. Brothers in 
blood; companions in crime. 

What do these enemies of the hu- 
man race look like? Do they wear on 
their foreheads a sign so that they 
may be told, shunned and con- 
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demned as criminals? No. On the | 
contrary, they are the respectable © 


ones. They are honored. They call, 
and are called, gentlemen. What a 


travesty on the name! Gentlemen! ~ 


They are the pillars of the State, of 
the church, of ‘society. They sup- 


port private and public charity out of ~ 


the excess of their wealth. They en- 
dow institutions. In their private 
lives they are kind and considerate. 
They obey the law, their law, the 
law of property. But there is one sign 
by which these gentle gunmen can 
be told. Threaten a reduction on the 
profit of their money and the beast 
in them awakes with a snarl. They 
become as ruthless as savages, brutal 
as madmen, remorseless as execution- 
ers. Such men as these must perish, 
if the human race is to continue. 
There can be no permanent peace in 
the world while they live. Such an 
organization of human society as 
permits them to exist must be 
abolished. 


These men make the wounds. 


THE CREED OF FINANCE IMPERIALISM 


It 1s more important to assure the continuous flow of dividends into 
the coffers of a small international coterie which owns the banks and the land 
and the means of production, than to employ the earth’s resources in the 
satisfaction of the physical, social and spiritual needs of all men, all peoples, 


and all races of the earth. 


—Prerre VAN PaasseEn. 
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ENGLISH HUMILITY 


HE great danger to the soul of 
it the Christian in time of war is 
that, under the influence of propa- 
ganda and his own passions, he 
should conceive his own country as 
a community of crusaders bent upon 
the righteous extermination of a 
race of devils. But the Christian is 
ordered by his Master to love his 
enemies, and he knows that the 
greatest of the virtues is charity. 
And, however strongly he is con- 
vinced of the justice of his cause, 
he must recognize that the men and 
women against whom he is fighting 
are, on the average, neither more 
nor less sinful than he is himself and 
are equally convinced of the justice 
of theirs. In time of war self-right- 
eousness towards oneself and hatred 
towards one’s enemies are sure to be 
encouraged by every government in- 
volved with all the force at its com- 
mand; but, so far from being virtues, 
they are, from the Christian stand- 
point, two of the worst vices, and if 
the clergy were to’ preach them to be 
practiced by their people it would be 
a scandal bordering on apostasy. For 
we are bidden to love them that hate 
us and bless them that curse us. 

“Side by side with the preaching 


of love should come the preaching of 
penitence, for the one sure fact about 
modern war is that it arises not just 
from the greed or pride of one nation 
or leader, but from the whole sinful 
situation in which we are all in- 
volved; its periodical recurrence is 
the inevitable outcome of a mode of 
life, both personal and communal, 
which is essentially sub-Christian 
and in which the sins of every one of 
us have a part. Whether or not we 
are convinced that our country is in 
the right, there can be no doubt that 
each one of us is in the wrong, and 
a great part of the Church’s action 
in the next war should consist in a 
movement of corporate penitence for 
the part which each one of us has 
played in producing a situation in 
which not only men are conscien- 
tiously compelled to slaughter their 
fellow men, but Christians are con- 
scientiously compelled to slaughter 
their fellow-communicants. For one 
of the things that war does is to 
bring out into the open the real 
ghastliness of the sin in which we 
all have our share. 

“Every country going into a war 
hopes to win it, and, if it does win, 
it has the magnificent opportunity 


“Christendom Group” (High Church) Statement in Tut Cuurcu Times, London 
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to exercise the Christian virtue of 
forgiveness. The making of peace 
treaties is never an easy matter, and 
it is hardly the function of the 
Church and the preacher to attempt 
to dictate their details. They can, 
however, insist on the right motives, 
and in another war it should surely 
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‘Make Germany pay,’ and ‘Hang the 
Kaiser, with which even Christian 
pulpits resounded at the end of the 
last war and which have largely con- 
tributed to our present distress. The 
Christian prays daily for forgiveness 
of his trespasses; in time of war 
there will be ample opportunities 


be the Church’s duty to protest 
against such sheer vindictiveness as 
manifested in the slogans 


both for preaching and for prac- 
ticing the conditions upon which he 


was asks for that forgiveness.” 


BRITAIN IN INDIA 


What does India mean to Great Britain? And what does British rule 
mean to the masses of the Indian people? Here are some facts which students 
of Indian politics will find helpful to an understanding of events in India as 
they seem likely to unfold in the near future. 

Britain’s total investment in India is approximately $7,800,000,000, 
yielding an annual average return of $900,000,000. Interest collected annually 
on the Indian national debt is $100,000,000. In the earlier days of the British 
occupancy, the country was systematically looted of its treasures by the Brit- 
ish. Between 1800 and 1860, for example, £1,000,000,000 sterling in gold, 
jewels and interest was taken out of the country. A famous economist once 
estimated that rent, dividends on capital investment, railway profits, civil 
and military pensions and military taxation equals the annual income of 
60,000,000 Indian workers. Brightest jewel in the British crown? Without 
a doubt! 

Let us take a glimpse at the other side of the picture. Of the total 
population of 375,000,000, there are 270,000,000 peasants living in 700,- 
000 villages. There are 40,000,000 unemployed agricultural laborers. The 
Halis (slaves) who average 12 years of debt slavery, each earn 4¥% annas 
(Yc) fixed wages per year. 

—From the CuHina WerEKty Review. 


eNO WEEP OK. Lbs POOR 


By GREGORY VLASTOS 


—Pity 1s as poor a substitute for respect as 


charity for justice, as kindness for equality. 


oy Np there was delivered unto 

him the book of the prophet 
Isaiah. And he opened the book and 
found the place where it was written: 


‘The Spirit of the Lord is upon me, 
Because he hath anointed me to 
preach good tidings to the 
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So simply and directly did Jesus 
proclaim his life-work. He was 
transparently clear about the class 
of people for whom the Kingdom 
of God was destined, and to whom 
he was called. He was to bring 
good tidings to the poor. 

When he found his audience— 
not in the synagogue, but at their 
place of work, by the lakeshore, in 
the fields, on the hills, in the market- 
place—what message did he bring? 
That he was sorry for them? Is 
that good news? It isn’t even news. 
He told them: You are blessed. The 
Kingdom of God is yours. Yours is 
the promised reign of God on earth. 
It is you, the meek, the disinherited, 
who will inherit the earth. 

That is more like news. But is it 
in keeping with the rest of Jesus’ 


teaching? Is it consistent with the 
impartiality of God? He makes his 
sun to shine on the evil and the 
good. He sends rain on just and 
unjust. Would he not offer his King- 
dom to all men, rich and poor alike? 
Certainly. God would not discrimi- 
nate against the rich. But the rich 
would likely discriminate against 
God’s Kingdom. They would not be 
shut out. They would stay out. Not 
because they were bad men, but 
because they were rich. 

It was not a bad man who asked 
Jesus, “What shall I do to inherit 
eternal life?” He had kept well the 
Only when 
Jesus put up to him the new com- 


old commandments. 


mandment of radical love, and in- 
vited him to prepare for a kingdom 
that left no room for exclusive pos- 
sessions, this fine young member of 
the ruling class turned away. Had 
he been asked to give charity, he 
would have gladly complied. He 
had been giving charity all his life. 
But to give all to the poor, to be- 
come one with them, as one of 
them, that was too much. He went 
away sorrowful. If Jesus’ request 
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had been unreasonable, he would 
have gone away angry. But he 
sensed the logic of this demand for 
limitless sharing. It was the proper 
test for entrance to a society where 
men find life through losing it, and 
where the greatest is servant of all. 
Yet he could not meet that test. It 
would have undercut all the security 
he had known: his privileged isola- 
tion, his class connections and family 
traditions, his power over others, his 
freedom of movement, indeed his 
very means of existence. 


Jesus looked at the disheartened 
youth and did not condemn him 
for moral weakness. He understood. 
He knew that where a man’s treas- 
ure is, there will be his heart. So 
Jesus did not scold him, but merely 
remarked for the benefit of the dis- 
ciples who must have been regret- 
ting the loss of such a promising 
convert: “How hardly shall they 
that have riches enter into the king- 
dom of God.” And because the 
disciples were amazed that wealth 
should close this door, while it 
opens nearly all others, Jesus drove 
home the point again in that unfor- 
gettable metaphor of the camel and 
the needle’s eye. 

There is nothing to suggest that 
Jesus considered the poor of higher 
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personal merit than the rich. He 
saw their spirits bruised by suffer- 
ing, blinded with ignorance, fet- 
tered in prejudice. He knew the 
anxious insecurity of those who lack 
bread, their sullen indifference to 
spiritual delicacies, their fixed pre- 
occupation with the question, What 
shall we eat, what shall we drink, 
wherewithal shall we be clothed? 
And because he did not idealize the 
poor, he never became disillusioned 
in them. It was not their superior 
virtues, but the compulsions of their 
everyday living, that fitted them for 
the Kingdom, and made its coming 
good news to them. 

First of all, they had little to lose. 
No treasure would keep them out, 
for they had none. Think of the 
parable of the Great Feast. The 
“big shots” who had received a 
special invitation regretfully de- 
clined: some were busy with their 
investments in real estate or farm 
stock; another had got him a wife, 
and was organizing a feast of his 
own. In sheer vexation the host 
sends for the poor and maimed and 
blind and lame. Imagine the wild 
excitement when the ragged multi- 
tude heard the news. How differ- 
ent was their enthusiasm from the 
bored politeness of the rich. “Blessed 
are ye that hunger now: for ye shall 


be filled”—only those who have 
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never known hunger need a com- 
mentary to explain how good that 
news sounds to the hungry. 


But there was more than want to 
fit the poor for the Kingdom. They 
had something the rich lacked. 
Steinbeck remarks in Grapes of 
Wrath: “For the quality of own- 
ing freezes you forever into ‘I,’ and 
cuts you off forever from the ‘we.’” 
Jesus gives his own version of that 
truth in the parable of the Rich 
Fool. The heavy harvest comes in, 
the barns overflow. Soil, rain, sun is 
in that harvest. Toil lay back of it. 
Hunger pressed around it. But the 
man who owns has only one 
thought: “What shall I do, because 
I have not where to bestow my 
fruits?’ He cannot see those myriad 
ties that relate his life through the 
harvest to the chemistry of the ele- 
ments, the weariness of workers, 
the worry of mothers, the under- 
nourished bodies of little children. 
He can only see himself, only think 
and dream and plan and build for 
himself: “I will pull down my 
barns, and build greater; and there 
will I bestow all my corn and my 
goods. And I will say to my soul, 
Soul, thou hast much goods laid up 
for many years... .” At that point 
this shrewd mind miscalculated. He 
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thought he was assuring his stand- 
ard of living. But can a human soul - 
live that way, isolated, self-absorbed, 
using others only as means to pre- 
serve its own exclusive values? 
Death said to him that night, “Thou 
fool.” 

The poor were blessed, for they 
were wiser. Their way of life had 
not accustomed them to take the 
fruit of the soil and the fruit of 
other men’s labor, and call it, “My 
fruit.” They had less ground for 
the illusion of self-sufficiency. In 
their life, with all its drudgery and 
dullness and bitterness, Jesus found 
the pattern of his new standard of 
human excellence: not the grandeur 
of the rulers, who dominate and 
exploit; but the greatness of the peo- 
ple, the servants, the workers, yes, 
even the slaves, who pour out life 
daily to grow the necessities of the 
common life. A kingdom where all 
men were servants would be bad 
news for masters and good news for 
servants. It told the masters they 
would have to become servants, and 
the servants they would no longer 
have masters. Jesus did not preach 
the gospel to Caesars, because it 
would not have been good news to 
them. When the Caesars got wind 
of it, they tried to kill it. And they 
would have succeeded—had they 
been able to kill off the millions of 
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workers and slaves throughout their 
empire, to that gospel 
brought the sense of dignity and 
the hope of freedom. 


whom 


If Jesus were speaking today, he 
would still be preaching good news 
to the poor, still telling them: 
“You are blessed.” And to an audi- 
ence of comfortable people he would 
say: “Do not weep for the poor.” 
Why not? 
patronizing, 


Because it is cheap, 
ofp all: 
blind. Pity is as poor a substitute 


and, worst 


for respect, as charity for justice, as 
kindness for equality. 

In her magnificent story, In 
Place of Splendour, Constancia de 
la Mora recalls this incident. She 
had been sent to a convent school 
in Madrid for the children of the 
aristocracy. Next to it, run by the 
same nuns, but separated by a high 
wall, was a charity school. Once a 
year the pupils from the rich school 
were taken to the poor school for a 
charity lesson. “We paraded over 
solemnly in our black uniforms, 
carrying a chocolate bar and a bun 
each.” The nuns had _ instructed 
them “to be ‘nice’ to the poor chil- 
dren and not, under any circum- 
stances, to play with them.” She 
hated that “lesson in charity”: “T 
felt miserable under the silent looks 


of the charity children, and I shud- 
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dered when they carefully thanked 
us in the servile words they had 
been made to learn and say by the 
. . I felt ashamed.” 

Why ashamed? Because the act 
was an unconscious fraud. It was 
meant as a sign of Christian shar- 
ing. It was actually a sign of un- 
christian exclusiveness. The bun and 
the chocolate bar left untouched the 
wall of class-division. In fact, they 
would not have been given with- 
out the whole system that erected 
that wall. 

We have been told that the gift 
of charity is twice blessed: it blesses 
him who gives and him who takes. 
I have often wondered if it is not 
twice cursed: it curses him who 
gives and him who takes. If the 
recipient is sensitive, charity is hu- 


nuns. . 


miliating, it wounds his self-respect. 
If he is thick-skinned, it is degrad- 
ing, it makes him more servile and 
dependent. If the giver is thick- 
skinned, charity corrupts him with 
the illusion of generosity. If he is 
sensitive, it tortures him, for it pre- 
vents mutuality: the material in- 
equality prevents spiritual equality. 
Tolstoy wrote back from Ryazan 
where he had organized relief for 
over 10,000 people in the famine of 
1891: 
feed those by whom I myself am 


“Tt is unsuitable for me to 


fed; but I have been dragged into 
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it, and I find myself distributing 
the vomit of the rich... .” 


. ° ° 


No, Christian love can never be 
fulfilled until respect displaces pity 
that justice may replace benevolence. 
And justice will never come until 
the victims of 
injustice rise up 
to demand it. 


Christian love can never be ful- 


DO NOT WEEP FOR THE POOR 43 


cause a drive more urgent than 
idealism will keep them steady, once 
they have seen the issue. We come 
across the robber’s victim from time 
to time, and long to bind his wounds 
and clear the highway. of robbers. 
But he needs no chance encounter, 
literature, no hu- 
manitarian ap- 
peals to inform 
him that wounds 


no inspirational 


This is still a hard 
saying for many 
Christians. But 
unless we under- 
stand it, we shall 
never see why the 
poor are blessed. 
We shall look at 
them with pity, 
seeing only their 
present misery. 
We shall not look 
at them with 


filled until respect displaces pity 
that justice may replace benev- 
olence. And justice will never 
come until the victims of in- 
justice rise up to demand it. This 
is still a hard saying for many 
Christians. But unless we under- 
stand it, we shall never see why 
the poor are blessed. We shall 
look at them with pity, seeing 
only their present misery. We 
shall not look at them with 
respect, seeing in them the back- 
bone of the struggle for a better 


exist. The wounds 
of our industrial 
order are on his 
body and on his 
children’s bodies; 
he carries them 
with him wher- 
Verma heweneoes: 
they disturb his 
rest, they stain 
his dreams. There 
is a tragic bless- 
ing on his pain, 


respect, seeing in world. 

them the _ back- 

bone of the struggle for a better 
world. 

We too may join the struggle, and 
we must: our Christian faith requires 
it, our vision of history counsels it, 
our integrity demands it. But it is 
their struggle even more than it is 
ours. Unless they fight for it, it will 
never be won. Not because they are 
more idealistic than we are, but be- 


divine 

promise in his 
agony, if it will compel him, as ideal- 
ism seldom compels, to fight and 
work for a world that banishes rob- 
bery and secures co-operative liv- 
ing. 

Blessed are the poor today: for 
their predicament as a class at the 
bottom of our social pyramid forces 
them to liberate the whole of our 
society if they are to liberate them- 


there is 
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selves. Unemployment or overwork, 
low wages and long hours, depres- 
sions and wars are teaching them 
the bitter lesson that they are help- 
less singly and invincible collec- 
tively. Collective bargaining, re- 
quired to maintain or improve their 
standard of living, develops in them 
the power to think and act co- 
operatively. Basic reforms will never 
come, except in so far as they are 
organized first to press for them 
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and then to defend them. Political 
democracy is insecure unless they 
are ready to support and defend it. 
And economic democracy is un- 
thinkable except through their grow- 
ing and disciplined strength. The 
poor are blessed today for on them, 
more than anyone else, falls an his- 
toric task: to initiate the classless 
society that is the human substance 
of the divine vision of a Kingdom of 
love. 


SLANDERING DEMOCRACY 


Joseph P. Kamp, head of the so-called Constitutional Educational 
League, has written a second booklet exposing the “Fifth Column” entitled 
the “Fifth Column in the South.” It follows the usual Kamp pattern, being 
generally anti-labor and anti-democratic. But where his first book was antt- 
Semitic, this 1s anti-Negro. 

As Kamp sees it, the danger to the South stems not in the slightest 
from Fascist or reactionary sources. In “exposing” the Southern Fifth 
Column, Kamp makes not a single reference to such terroristic bands as the 
KKK or to such Nazi propaganda agents as William Dudley Pelley, nor 1s 
there any word said about that favorite storm-troop pastime: lynching. 

The “Fifth Column in the South” pictures the peril to the South as 
emanating from democratic and labor forces. lt smears these forces as having 
“Rea” instigators who are “working through innocent appearing ‘fronts’ such 
as the Communist controlled ClO and the Communist sponsored and domt- 
nated Southern Conference for Human Welfare.” 

In short, Joseph P. Kamp continues to employ the strategy of slander- 
ing the pro-democratic movement in order to divert attention from, and to 
assist, the actual enemies of democracy. 

—Tue Hour. 
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SAINGTION "OF ST YRANNY 


By LEONHARD RAGAZ 


—“The individual, the free, independently 


thinking man is nothing; worse than that, 
he becomes a dangerous outlaw—to be liquidated.” 


ROPHETICALLY, decades ago, 

Masaryk said that the deepest 
significance of our time is the fight 
between Christ and Caesar. 

In chapter 13 of the Apocalypse 
this battle finds its highest and deep- 
est expression. The Beast from the 
Deep in which 
Satan is repre- 
sented ‘as the 
Great Dragon is, 
if we look at it 
historically, the 
Roman Empire 
with its dictator, 
Caesar. But this 
Roman Empire becomes the eternal 
symbol of World Empire. What 
the Revelation reveals is the secret 
upon which World Empire, the 


World Empire. 


State as the absolute power, is 
founded. Because this power stands 
today in the center of world affairs, 
the picture of the Beast from the 
Deep takes on a startling reality. 

John said of this absolute State: 
“And they worshipped the Dragon 


Since we have not created the 
State for the sake of Christ (dig- ers 
nity, freedom, love) Caesar has 
taken his place. Because we have 
abandoned the belief in the King- 
dom of God, Satan proclaims his 


which gave power unto the Beast; 
and they worshipped the Beast, say- 
ing: who 1s like unto the Beast? 
who 1s able to make war upon 
him?” 

The Beast has its power from the 
Dragon, and in the Beast we wor- 
ship the Dragon. 
The Satanic pow- 
with which 
we have to deal, 
superhuman and 
anti-human pow- 


ers, hate every- 
thing of human- 
ity, godliness, 


dignity, freedom and love that still 
exists in our world. Don’t we see 
this every day? In the Beast we 
worship the Dragon, often without 
realizing it; we mistake the State for 
God, mistake its laws for the laws 
of God. Subconsciously, we have 
deserted God. Even those of us who 
today speak so much about this 
desertion are often the most ardent 
worshippers of the Beast. We have 
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allowed a theory to develop from 
which the Beast usurps its power. 
Since we have not created the State 
for the sake of Christ (dignity, 
freedom, love) Caesar has taken his 
place. Because we have abandoned 
the belief in the Kingdom of God, 
Satan proclaims his World Empire. 

It is said further in the Book: 
“And there was given unto him a 
mouth speaking great things and 
blasphemies. . . . And he opened 
his mouth in blasphemy against 
God, to blaspheme his name, his 
tabernacle and them that dwell in 
heaven.” 

The “mouth” is characteristic of 
the absolute State. The “mouth” 
talks and talks, not only with the 
voice of the individual, but with 
the voice of the machine, the loud- 
speaker, the radio, the press, propa- 
ganda of all kinds. And it talks of 
“great things.” It boasts of its ac- 
complishments, of its successes, its 
power, even of its endeavors for 
freedom and peace. It takes credit 
for everything humanly great and 
splendid. In radiant light, with glib 
words, that swing between truth 
and untruth, it parades all this 
before mankind. It pretends to that 
which belongs to God only and so 
blasphemes God. It tries to expel 
God from his tabernacle in order 
to occupy it itself. 
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We know that today’s incarna- 
tions of the Beast are worshipped 
by their adherents as God. The 
Beast becomes holy, and everything 
else is desecrated. In Christ man is 
holy, especially the weak, poor, 
underprivileged man; in the 
Moloch-State, man is nothing. He 
is sacrificed, mistreated, enslaved, 
trampled upon. No human dignity 
or greatness makes the least impres- 
sion, only the Moloch-State is valid, 
supreme; human freedom and indi- 
viduality mean nothing, only the 
glamour of the Beast is acknowl- 
edged. “Great things” are said about 
it with the “mouth,” the fumes of 
incense and the sound of pane- 
gyrics rise up to its image. Truth 
becomes lie; lie—truth; good be- 
comes bad, bad—good; light be- 
comes darkness, darkness—light. 
Only the Beast is acknowledged, 
and, in it, Satan—the Dragon. 

It is further spoken in Revela- 
tion: “And it causes all, both small 
and great, rich and poor, free and 
bond, to receive a mark in their 
right hand, or on their foreheads: 
and that no man may buy or sell, 
save he that has the mark, or the 
name of the Beast, or.the number of 
its name.” 

Again, how realistic this is to- 
day! Everybody must wear a mark. 
What kind of a mark? A mark that 
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reminds one of Christ or of Caesar? 
The mark of the State, of course. 
Nothing may be done without this 
mark. Everything for the State, 
nothing against the State, nothing 
outside of the State! Everything on 
the same level, even thought. The 
buying and selling in Revelation are 
merely symbols of all human activ- 
ity. Humanity becomes the masses; 


humans become 
numbers, cog- 
wheels in ma- 


chines, victims of 
machines, _ espe- 
cially machines of 
The  indi- 
vidual, the free, 
independ- 
ently thinking 
man is nothing; 
worse than that, 
he becomes a dangerous outlaw—to 
be liquidated. 

It is a clear, unmistakable picture 
of the totalitarian state, the Caesar- 
Moloch State, that presents itself in 
the thirteenth chapter of Revelation. 
And now, there .is another picture 
in the Book that is described thus: 

“And I beheld another Beast com- 
ing up out of the earth; and he has 
two horns like a lamb, and he spake 
as a dragon. And he exercises all 
the power of the first beast before 
him, and causes the earth and them 


war. 


tyranny. 


The establishment of a world 
order, based upon divine right 
and law, and with these, the 
defeat of the Beast, would have 
been feasible—but then a “Chris- 
tianity” appeared which declared 
all this a childish dream and 
which once more surrendered the 
world as the legitimate prey of 
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which dwell therein to worship the 
first beast, whose deadly wound was 
healed. And he does great wonders, 
so that he makes fire come down 
from heaven on the earth in the 
sight of men. And deceives them 
that dwell on the earth by means of 
those miracles which he has power 
to do in the sight of the beast; say- 
ing to them that dwell on the earth 
that they should 
make an image to 
the beast which 
was wounded by 
a sword, and 
lived. And he had 
power to give life 
unto the image of 
the beast, that the 
image of the beast 
should both 
speak, and decree 
that as many as would not worship 
the image of the beast should be 
killed.” 

And what does that mean? 

It means something quite char- 
acteristic and actual in reference to 
world conditions today. Never could 
the totalitarian state as a mere power 
dominate peoples for any length of 
time; in some way this power must 
be joined, re-enforced with some- 
thing spiritual. Never could the 
Beast tempt the people, if its Satanic 
aims were presented to them un- 
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veiled, uncamouflaged. Science, 
Arts, Philosophy and Religion must 
be recruited to give to the Beast a 
tongue with which to tempt the 
people. There must be talk of Au- 
thority, Discipline, Sacredness. 
Machiavelli, Hobbes, Hegel, 
Treitschke and Nietzsche must ap- 
pear. Above all, there must be 
“Christianity” which, on the one 
hand, separates the State from the 
sphere of Christ, which erects a 
barrier between God and the world 
so that the latter, more or less 
openly, is surrendered to Satan, and 
which, on the other hand, endows 
the State with a dignity that belongs 
to Christ only. 

The Empire of Might had suf- 
fered a death-wound. The World 
War had unveiled the real char- 
acter of the Beast. The establish- 
ment of a world order, based upon 
divine right and law, and with 
these, the defeat of the Beast, would 
have been feasible—but then a 
“Christianity” appeared which de- 
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clared all this a childish dream and 
which once more surrendered the 
world as the legitimate prey of 
tyranny. Thus was healed the 
“death-wound” of the World Em- 
pire, and it became the unholy 
nightmare that stands before us 
today. Never could the first Beast, 
alone, have ruled the people had not 
the other beast that resembles a 
lamb, that pretends to the highest 
truth, come to succor it, endorsed 
its powers. Never could the Beast 
retain its power were there not a 
Christianity to sanction everything 
the absolute State does, that blesses 
its every action. A Christianity 
which, tears the 
church bells from the spires that 
they may be melted into cannons, 
a Christianity that provides a clear 
conscience for the people—a clear 


unhesitatingly, 


conscience to wage war. Here lies 
the secret of the victory that has 
come to the Beast—here lies the 
deepest responsibility and the guilt 
for this victory. 


All the secrecy and speed and craft 
that lie at the hand of the autocrat are not 
as powerful as the sinew and strength which 
come from the debates of a free people. 

—WepcEwoop BENN, 
British Labor Leader. 
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ON PHES GREAT SHATRED? 


By PIERRE VAN PAASSEN 


(Following this statement of Mr. Van Paassen’s we reprint 
a few pages from Maurice Samuel’s The Great Hatred, which will 
indicate something of his thesis. It is a bold thesis: we hate the 


Jews because we hate Christ. That is it, and we are not disposed to 


quarrel with it. When we learn to love Christ and to express that 
love as he indicated, by feeding his sheep, we shall be rid of the 
uniquely Christian sin of anti-Semitism.—Editor’s Note.) 


HE Great Harrep was published 
al on October Ist of this year. Its 
author is by no means a newcomer 
in the field of letters. On the con- 
trary, Maurice Samuel has written 
a number of important books on a 
variety of subjects, and is recog- 
nized as one of the most forceful of 
our essayists. Some years ago, when 
he wrote a book, King Mob, under 
the pseudonym of Frank Notch, the 
critics who made a stab at guessing 
the name of the author picked H. L. 
Mencken, Sinclair Lewis and Theo- 
dore Dreiser. 

Now The Great Hatred, the book 
that Samuel has presented this year, 
is unquestionably the most signifi- 
cant and important of all his works. 

When I read it I was deeply 
stirred. It gripped me with its un- 
compromising courage in speaking 
out against the most dangerous 
menace to Christian civilization. I 


felt that here for the first time the 
elusive Jewish problem, so much 
talked about and yet so little under- 
stood, had been analyzed and dis- 
sected in its entirety. More than 
that, it had been integrated into the 
world problems which plague us all, 
without distinction as to race or 
creed. 

When I finished reading The 
Great Hatred I felt impelled to 
write to Maurice Samuel and to 
tell him of my enthusiasm. I then 
wrote as follows: 

“In my view The Great Hatred is 
the most comprehensive, forceful 
and uncompromising work on the 
fundamental thesis of anti-Semitism. 
Where heretofore politicians, clergy- 
men and _ sociologists have only 
timidly touched the surface, Maurice 
Samuel’s lucid thinking fearlessly 
dissects and probes, exposing layer 

(Continued on page 52) 


BIBLES ARE SEIZED 


IN SPAIN FOR PULP): 


British Society Had Permission 
to Distribute 110,000 Copies 
and Religious Tracts 


PROTESTANTS ARE CURBED | 5 


Only Two of Their Churches 
Still Open—Charges of Being ! 
Reds Brought Against Many 


Special Correspondence, THE NBW YorK TIMES, 


LONDON, Sept. 23 — Reports| ™ 


reaching here say the Spanish Gov- 
ernment has just confiscated 110,000 
copies of the Bible, the Evangelists 
and excerpts from the Scriptures 
which the British and Foreign Bible 
Society had sent to Spain for dis- 
tribution. According to information 
here, the books are to be ground up 
to make cellulose, one of the mate- 
Trials most lacking:in Spain. 

Upon what grounds the govern- 


ment acted is not clear. It is 
learned that as soon as the civil 
war was over, representatives of 
the society approached officials of 
the Ministry of Propaganda, ex- 


This vital news des- 
patch from bleeding 
Spain appeared in 
the early (Bulldog) 
edition of The New York 


Times on Sunday October 6. ~ 
It was removed from the | 
second and following , 
editions. Could this be cen- — 
sorship? And if so, whose? | 


FACTS 


O Americans, the picture 

of life in Spain and the 
other sections of the globe that 
suffer under the heel of Fascism 
offers a very necessary lesson in 
living. The PROTESTANT 
DIGEST carries forward to 
church and community leaders 
vital information of national 
and world life... for the pur- 
pose of preserving the real 
American faith and way. 


AN APPEAL 
YOU CANNOT 
IGNORE! 


You... who are conscious of the inroads made info our civilization by the well subsidized 
propaganda of Fascist forces... must come forward with your mite of aid. The work of 
the PROTESTANT DIGEST in disseminating facts MUST continue. Of course you are 
flooded with appeals. ... You and your enlightened friends must continue to welcome 
such appeals. Only by getting aid from our thousands of reader-friends will the DIGEST 
be able to counter the flood of malicious, anti-religious, anti-demo- SEND YOUR 
cratic falsehoods which is inundating our communities. omer AID TODAY | 


AOS Wares NS Beet 


| 


4 Dae destroying of Bibles in Spain is just one little index of the 
viciousness. A world aflame with war is another. Anti- 
Semitism is another. Churchmen being imprisoned in Germany is 
still another. Spanish, French, German refugees being starved to 
death in concentration camps only dramatize the picture. But 
TRUTH will prevail. And the PROTESTANT DIGEST becomes 
each day a more important means of getting the truth to those 
who lead the people of America. . . . 


SUCH AS THESE ARE BEING 
IHIDDEN...BUT NOT BY THE 
PROTESTANT DIGEST! 


The PROTESTANT DIGEST ASSOCIATES consists of a grou 

of Protestants throughout the United States who recognize the nee 

of combating these dark forces, and their ally, political ecclesias- 

ticism with its resulting intolerance. A 


We hereby send out a call to enlightened, true Christian 
fighters for democracy to join us in setting up groups in 
communities asa basis for spreading the message of truth 
-.. JOIN US... USE THE MEMBERSHIP BLANK... 
MAIL IT TODAY. 


JOHN HAMMOND, Jr., Chairman, New York City, N. Y. 

DR. JAMES LUTHER ADAMS, Co-Chairman, Chicago, III. 
RICHARD STORRS CHILDS, Co-Chairman, New York City, N. Y. 
GRACE E. MEYETTE, Co-Chairman, Cleveland, Ohio. 

FRED ELLIS, Co-Chairman, Portland, Oregon. 

DONALD LOTHROP, Co-Chairman, Boston, Mass. 


—— ——— 
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JOHN HAMMOND, Jr., Chairman, 
Protestant Dicest AssoctaTEs, 521 Fifth Ave.; New York, N. Y. 


I heartily join you in your work of supporting the PROTESTANT 
DIGEST’S fight against religious and racial intolerance, for which MEMBERSHIP DESIRED 
enter my name for the type of membership checked. 


enclose see see as annual—monthly—weekly—contribution. O WTA po déedanaae $1,000 

(Underscore method desired) [] SPONSORING... 500 
For fat convenience, contributions may be spread over a year’s period O ASSOCIATE .... 100 
Rave Te [1 CONTRIBUTING. 50 
Name toils. = =S 20s 22282 sAe Date.) ese [J] HONORARY ... 25 
Nddresst se tear ett vera ee SD VET epee fel ey me [SIVA GTIVE peersec). 10 
Cee Poll Gorey sly, SC L) SUBSCRIBING .. 5 


IMPORTANT: No one connected with the PROTESTANT DIGEST ASSOCIATES receives any salary 


or commission in connection with this organization or fund-raising work, 
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(Continued from page 49) 
after layer of a deep-seated cancer 
that has plagued humanity for many 
a century. 

“The Great Hatred presents a 
penetrating, brilliantly written 
analysis of the Jewish problem, 
which not only challenges but actu- 
ally threatens the Christian world 
more than it does its Jewish victims.” 

That I had read and felt cor- 
rectly was confirmed by what some 
of the immortals of contemporary 
literature said about The Great 
Hatred subsequently. 

Thomas Mann, outstanding figure 
in world literature today, and one 
who more than anybody else sym- 
bolizes the ethical aspects of our 
civilization, passed the following 
judgment on The Great Hatred: 

“Tt is an illuminating book, in the 
best sense of that word, and one 
must have lost all faith in the power 
of the living word, and of critical 
thought in this world of ours, not to 
perceive its clarifying, purifying and 
humanly strengthening value. There 
has never been a better analysis of 
Nazi anti-Semitism as a_ phe- 
nomenon wholly different from all 
other prejudices and antipathies, and 
falling wholly within the field of the 
demonological. And yet the book is 
something more than a_ polemic 
against anti-Semitism. In unmask- 
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ing anti-Semitism as a concealed 
hostility to Christianity, the book 
acquires a much broader basis and 
becomes a valuable weapon in the 
hand of every one concerned with 
defending the foundations of our 
Western, Christian morality against 
the lowest, most treacherous and 
most brutal threat which has ever 
been leveled at them... . It is de- 
signed to strengthen 
faith in herself and in her ‘way of 
life” 

And no less unequivocal was the 
comment of Jules Romains, the 
dean of contemporary French litera- 


America’s 


ture, when he wrote: 

Samuel’s 
book one of the most powerful writ- 
ten on this question, certainly the 
one that goes deepest in its examina- 


“IT consider Maurice 


tion of causes and its analysis of 
both recent and permanent elements 
of the problem. All who believe that 
the question does not concern them 
are precisely the ones who should 
read this book; they will learn from 
it. To those already interested no 
recommendation is necessary. Mau- 
rice Samuel has the gift of dialectic 
in the development of this thought, 
and a remarkable clarity in his style.” 

The words of Shalom Asch, au- 
thor of The Nazarene, bring added 
significance to the profound impres- 
sion which Samuel’s book made on 
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minds that for years had occupied 
themselves with the problem of 
which he treats. Said Shalom Asch: 

“An important contribution to the 
elucidation of the Jewish problem at 
a period filled with danger both to 
the Jewish and to all other peoples. 
It penetrates to the deepest and 
oldest sources of Jew-hatred.” 

And from Reinhold Niebuhr, reli- 
gious thinker and spokesman of lib- 
eral Christianity, came the following 
observations: 

“There are profundities in this 
book which put it in a different 
class from all the vapid sociological 
and psychological analyses of race 
prejudice in which nothing is 
achieved but the argument that if 
only all people were as intelligent as 
we are, there would be no race 
prejudice. . . . I think it is impos- 
sible not to see that the maniacal 
fury which insists on the annihila- 
tion of a whole people is in a differ- 
ent category from ordinary race 
. . Mr. Samuel’s book is 


a profound and searching study.” 


prejudice. . 


Here, then, is a book acclaimed 
by outstanding mén of letters as one 
of the significant works of our day. 
It appeared (under the imprint of 
the distinguished and discerning 
publisher Alfred Knopf) at a time 
when this country is pervaded by a 
genuine desire to understand the 
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menace which the totalitarian ideol- 
ogy presents to Christian and demo- 
cratic civilization. And yet, as I 
write this, scarcely one newspaper 
or magazine of importance has paid 
any attention to The Great Hatred. 

It is a strange phenomenon. The 
American press is free. American 
literary editors and book reviewers 
do not organize or lend themselves 
to conspiracies of silence with regard 
to a work of genuine importance. 
Nor can the silence regarding Mau- 
rice Samuel’s book be explained by 
the pressure of the book season, or 
by a vast output of first-rate work 
which has rightly been given prece- 
dence over The Great Hatred. 

The explanation, I am convinced, 
must be sought elsewhere. It lies in 
a general attitude toward the very 
subject of anti-Semitism, an attitude 
which is not the less dangerous be- 
cause it is well meant. 

The great majority of intelligent 
and social-minded people regard 
antiSemitism as a _ stupid, un- 
American and vicious movement. It 
is something which flourished on 
ignorance and bad temper. It is ex- 
ploited by demagogues and _tole- 
rated by fools. 

Books against anti-Semitism are 
published now and again, and are 
widely reviewed by the press. But 
every book I have read on this sub- 
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ject, with the exception of The Great 
Hatred, has been content to dismiss 
anti-Semitism as a minor mental dis- 
ease. The bulk of the treatment has 
been confined to proving what every 
sensible person already knows, 
namely, that the fantastic charges 
brought against the Jews by a Hitler 
or a Pelley are sheer, driveling non- 
sense. 

But what Maurice Samuel has 
done is something very different. 
He has not written a book to de- 
fend Jews. He is, as a matter of 
fact, hardly concerned with the Jews 
as such. He has, instead, examined 
anti-Semitism as a constituent fac- 
tor of our Western folklore. He has, 
in other words, made a serious 
analysis of the disruptive rdle which 
anti-Semitism plays in the ‘civiliza- 
tion which is ours, and he has indi- 
cated that the disease goes much 
deeper than we suspect. 

Now merely to denounce anti- 
Semitism is commonplace enough. 
It is also commonplace, as well as 
proper, to answer and repudiate the 
charges which the anti-Semite brings 
against the Jews. It is, however, 
Maurice Samuel’s thesis that these 
answers and repudiations not only 
are inadequate but actually miss the 
point, 

The anti-Semite does not mind 
being denounced. He thinks he is 
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being denounced in a good cause. 
As for the disproof of his assertions, 
he smiles at it and says: “I know 
better.” There are also millions of 
honest and puzzled citizens who for 
years have been listening to the 
standard anti-Semitic attacks on the 
Jews and the standard repudiations 
of these attacks by decent Christians. 
And they are puzzled, because they 
finally get the obscure feeling that 
there must be something to what the 
anti-Semites say. Otherwise, why 
should the subject be debated so 
long without a final decision being 
made? 

What Maurice Samuel has done is 
to ignore the standard repudiation 
and to deal with two phases of anti- 
Semitism which he believes are the 
key to the problem. 

First, why are the anti-Semites 
convinced that the Jews, a weak and 
persecuted people, are a mighty 
world-power in conspiracy against 
civilization? And secondly, why are 
millions of Christians susceptible to 
such utterly incredible nonsense? 

Maurice Samuel’s answer is dis- 
turbing. He refuses to label anti- 
Semitism an ordinary, race prejudice 
or group intolerance. He points out 
that it has psychological character- 
istics which are not to be found, not 
anywhere in the world, among the 
race prejudices and group intoler- 
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ances which afflict mankind. In his 
opinion anti-Semitism is a genuine 
psychosis. Its root is hatred of Christ 
the Jew. And its hallucinations arise 
from the fact that anti-Semites are 
ignorant of the source of their 
hatred. They are ignorant because 
they dare not face the reality, 
namely, that they are in rebellion 
against the moral disciplines which 
Christianity has imposed on the 
primitive instincts of men. 

It is thus, too, that Samuel ex- 
plains the susceptibility of millions 
of Christians to the anti-Semitic 
virus. Deep in the hearts of ordinary 
men and women there lurks the will 
to throw off the restraints of Chris- 
tian morality. It is an unsuspected 
and therefore unacknowledged im- 
pulse. Out of it rises a resentment 
against the greatest representative of 
morality, the Founder of Christian- 
ity. But since that resentment dare 
not recognize itself, it issues as a 
potential resentment of the people 
with which the name of Christ is 
for ever associated. 

It is the first time that this daring 
thesis has been presented with such 
fulness and cogency, though hints 
of it have already appeared in the 
writings of a few psychologists. It is 
also the first time that a writer pro- 
poses not to answer the anti-Semites, 
but to cure Christians of their sus- 
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ceptibility to anti-Semitic propa- 
ganda. 

To a large extent Maurice Sam- 
uel’s book throws into the discard 
the methods which public-spirited 
people have employed in dealing 
with anti-Semitism. He asks the 
Christians to focus their attention 
not on the Jews but on themselves. 
And he makes it shockingly clear 
that as long as Christians think of 
the problem in terms of what the 
Jews are doing, they are helping the 
anti-Semites. They may be doing it 
unwittingly, but they are doing it 
none the less. 

Here, I believe, lies the reason 
why the press has shied away from 
Maurice Samuel’s book. The task he 
sets the leaders of public opinion is a 
much more difficult one than de- 
nunciation of anti-Semitism and dis- 
proof of its ridiculous theories. 

Curiously enough, such attention 
as The Great Hatred has received 
till now has been mostly in the reli- 
gious press, though it is against the 
record of the Churches that Samuel 
has directed some of his sharpest 
strictures. He has spoken of the 
“collusion” of the Churchmen in 
their failure to go behind the anti- 
Semitic problem and to perceive the 
revolt against Christ which it pri- 
marily is. He has gone further. He 
has accused Churchmen of evading 
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the issue because they themselves are 
afraid of making the anti-Semites 
aware of what they really want, 
namely, the repudiation of Chris- 
tianity. 

It is perhaps this point which has 
restrained reviewers from giving to 
the book the attention which it 
merits. But in this instance the atti- 
tude of the Churchmen, be it said 
to their honor, has been better than 
Samuel seems to have anticipated. 

My interest in The Great Hatred 
is two-fold. I have been moved by 
its significance as a literary produc- 
tion. But I.am even more deeply 
affected by the issue to which it is 
dedicated. 

I have watched, in almost every 
European country, the parallel rise 
of anti-Semitism and Nazism- 
Fascism, twin movements directed 
at the destruction of our Western 
civilization. I have seen liberals and 
other well-intentioned people treat 
anti-Semitism as a secondary, almost 
irrelevant phenomenon. Many of 
them have refused to attack anti- 
Semitism primarily, on the assump- 
tion that if they devoted themselves 
to the economic aspects of life they 
would be doing a better job. I have 
seen statesman after statesman, 
writer after writer, condemn anti- 
Semitism without understanding it 
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—always treating it as a mere polit- 
ical or vote-catching device, or as a 
case of simple intolerance on a par 
with the numerous racial, religious 
and national intolerances with which 
we are unfortunately too familiar. 
And I have seen anti-Semites taking 
advantage of this misunderstanding 
to establish their doctrines more and 
more solidly as the advance guards 
of destruction and decay. 

I do not want to see this happen 
in America, the greatest stronghold 
of freedom in the world. I do not 
want to see evasion and misplaced 
prudence supply anti-Semitism in 
America with the advantage it has 
enjoyed in other countries. But I do 
want to see anti-Semitism driven out 
of its breeding-places in the secret 
depths of men’s minds. I want to see 
it identified as the anti-Christian 
complex that it is, and I want to see 
it analyzed and destroyed. 

This is the task which The Great 
Hatred has set itself and achieved. 
I believe that Maurice Samuel’s book 
is destined to become a classic on the 
subject. But that is not enough. It 
would be a profound loss to democ- 
racy if The Great Hatred did not 
exert at once the influence to which 
it is entitled, and reach the tens of 
thousands whom it can enlighten 
and instruct. 
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CHRIST OPHOBIA 


By MAURICE SAMUEL 


—“The gathering hatred of Christ reaches a point where it can 
no longer confine itself to concealed methods.” 


HEREVER force groups—black- 
W shirt, brownshirt, greyshirt, 
silvershirt—arise and 


preach the force philosophy, they 
find opposed to them a mysterious 


to practice 


and ubiquitous enemy, external and 
internal, lodged in the innermost 
recesses of the western mind. The 
name under which the enemy most 
consistently operates, despite ancient 
confusions, is Christianity; and this 
name has a tradition of nearly two 
thousand years. But unless we in- 
sist on the full historical title, 
Judaeo-Christianity, we shall not 
understand the psychological reac- 
tion of the force groups to the word 
“Jew.” 

Very rarely do the Christ-haters 
possess the intellectual audacity to 
name the Hated One by his name, 
and be done with it. But I begin 
by quoting two of them who were 
open enough—Nietzsche and Pitt- 
Rivers. It is well to insist with the 
utmost (Aurel Kolnai 
makes the point repeatedly) that the 
philosophy of Nazism-Fascism was 
complete before the advent of Hitler 
and Mussolini. It is only an Appease- 
ment manoeuvre to ascribe the great 
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monstrosity to the world war and 
the Treaty of Versailles. No one 
will deny that post-war conditions 
assisted in the spread of Nazism- 
Fascism; but to call Nazism-Fascism 
merely an anti-Versailles reaction is 
to say that morality was not a bur- 
den before 1919. 

“Tt was the Jews,” 
Nietzsche, in The Genealogy of 
Morals, “who, in opposition to the 
aristocratic equation (good—aristo- 
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cratic—beautiful—loved by the 
gods), dared, with terrifying logic, 
to suggest the contrary equation, 
and indeed to maintain with the 
teeth of the most profound hatred 
(the hatred of weakness) this con- 
trary opinion. ... It was in fact with 
the Jews that the revolt of the slaves 
begins in the sphere of morals; that 
revolt, which has behind it a his- 
tory, of two millennia, and which 
at the present day (1887) has only 
moved out of sight because—it has 
achieved complete victory.” 

“In Europe,” writes Pitt-Rivers, 
“and particularly in English-speak- 
ing countries, we see the apotheosis 
of the dissolution of culture, and 
we incongruously identify the dis- 
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solution of culture-forms with the 
title of a ‘civilization.’ The seeds 
of this disintegrative movement may 
be traced to the revolutionary move- 
ment, born two thousand years ago 
among Jewish mendicants, which 
gradually extinguished the pagan 
culture of Rome and Judaised the 
whole of Europe. Its historical root 
in Europe can be found ‘in the 
pure and humble religion which 
gently insinuated itself into the 
minds of men, grew up in silence 
and obscurity, derived new vigor 
from opposition, and finally erected 
the triumphant banner of the cross 
on the ruins of the Capitol.’ ” 

Here the enemy is named. But 
even this intellectual apache has not 
the courage to say what he wants 
to say. “The Jewish mendicants. 
... What he tried to get out was, 
“Christ, the old clo’ man,” but it 
stuck in his throat. 

Even more uncomfortable than 
Nietzsche and Pitt-Rivers are the 
recent Nazi writers on Christianity. 
How they wriggle and gasp in the 
grip of the contrary impulses: loath- 
ing of Christ, and terror of his 
name! For besides being “philoso- 
phers” they are also statesmen; they 
must be politic; they must consider 
the immense prestige of the 
Churches, and the nostalgic, tender 
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associations which the Christ name 
bears for the masses. 

Alfred Rosenberg would have it 
thus: “The young generation has 
no other wish than to contemplate 
the great personality of the founder 
of Christianity in his real greatness, 
without the falsifying addition of 
Jewish fanatics like Matthew, or 
materialistic Rabbis like Paul, or 
African jurists like Tertullian, or 
spineless mongrels like Augustine. 
. . . Youth aspires to comprehend 
the world and Christianity from 
the standpoint of its own nature 
and of Germanic value.” Instead of 
the crucified Jewish pacifist, then, 
a Germanic warrior: Christ as the 
pilot of a Stuka. 

Goebbels adds his touch of in- 
tuitive scholarship: “Christ cannot 
possibly have been a Jew. I don’t 
have to prove that scientifically. It 
is a fact.” 

But undoubtedly the most reveal- 
ing of them all is—as he should be 
—Hitler himself. For in Mein 
Kampf he manages to run together 
Judaism, Marxism and Christianity 
in such a way as to leave no doubt 
as to what he seeks:. 

“By thoroughly studying the 
Marxist doctrine and by looking at 
the Jewish people’s activity with 
calm clarity, Destiny itself gave me 
the answer. 
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“The Jewish doctrine of Marxism 
rejects the aristocratic principle in 
nature; instead of the eternal privi- 
lege of force and strength, it places 
the mass of numbers and dead 
weight. . . . By warding off the 
Jews I am fighting for the Lord’s 
work.” 

It does not matter that moral op- 
position to the Nazi-Fascist view 
of the human being is often without 
the specific Christian stamp. The 
unmistakable relationship is there. 
Nazism-Fascism says that 
exists in and by 
virtue of the ma- 


man 


chine; Judaeo- 
Christianity says 
that a machine 


must exist for 
man, or must not 
exist at all. And everyone who takes 
this point of view allies himself ulti- 
mately with Judaeo-Christianity. 
Now we can see in greater de- 
tail the surrender implicit in the 
liberalist tradition of morality as 
“intelligent and informed egotism.” 
Pushing the liberalist argument 
to its proper conclusion, the Nazi- 
Fascist produces complete confusion 
of the human issue. He says: 
“Either you must be intelligent 
and informed enough or your mo- 
rality has no foundations. Either you 
must know everything about his- 


Nazism-Fascism says that man 
exists in and by virtue of the the 
machine; Judaeo-Christianity says 
that a machine must exist for 
man, or must not exist at all. 


CHRISTOPHOBIA 59 


tory, statistics, economics, taxation, 
politics, industry, finance, arma- 
ments, sociology, education, race, 
etc., or admit that you are incapable 
of maintaining your society. And if 
you are incapable of maintaining 
your society you must let those main- 
tain it who can. When you are sick 
you put yourself into the hands of 
a doctor. When you want a rail- 
road, you go to an engineer. Do you 
think that maintaining and running 
a society is simpler than curing a 
sick stomach or building a rail- 
road?” 

The only way 
liberal can 
escape from this 
impasse is by re- 
himself 

and returning to 
human values superior to any within 
the exclusive jurisdiction of “intel- 
ligent and informed egotism.” 

For the analogies offered by the 
Nazi-Fascist lead to very different 
conclusions if we bear in mind that 
man’s destiny, though linked to so- 
cial process, is superior to it, being 
in fact primary. One may go further 
and admit that man without social 
process is inconceivable, but we must 
never forget that social process with- 
out man is only too horribly con- 
ceivable. 

It is true that when we are sick 
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we go to the doctor and place our- 
selves in his hands. But we ask him 
to cure us and send us forth in the 
hope that we shall never see him 
again. The doctor’s business is to 
diminish the amount of business he 
has with us; he must play as small 
a role as possible in our lives, which 
belong to us, and not to the science 
of medicine. The efficiency of the 
doctor is measured by the rapidity 
with which he eliminates himself 
from the scene. 

There may of course be instances 
when a man can go on living only 
by putting himself completely and 
permanently in the doctor’s hands; 
but who is prepared to proclaim this 
as an ideal? 

And when we ask to have a rail- 
road built, we do not expect the 
engineer to confront us with an 
either-or which transcends both the 
railroad and our earthly destiny. 
We do not expect him to say: 
“Either you must become an expert 
engineer or put yourself entirely in 
my hands. I can promise you an 
efficient railroad, but only on con- 
dition that you live the life I pre- 
scribe for you.” If he did speak 
thus, we should “We 


would rather have an_ inefficient 


answer: 


railroad, or none at all.” 
Deification of the body as opposed 
to the mind, of force as opposed to 
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consideration, of statistical process 
as opposed to the sanctity of the 
individual, will produce an efficient 
society, if that word can be applied 
to a structure of interiorless atomic 
units. But against this iron apothe- 
osis there is a recurrent outcry 
which cannot be silenced, and which 
ever and again to the 
Judeao-Christian interpretation of 
the aim of life. He who said, “It 
shall come to pass when he crieth 
unto Me, I will hear,” cannot be 
dislodged from the memory of man, 


returns 


because there is no one who has 
spoken with equal authority. 

No wonder that the force groups, 
encountering this protest externally 
and internally at every point, are 
haunted by the feeling that there 
exists against them an abominable, 
universal conspiracy, a very world 
octopus of a conspiracy, to rob them 
of their triumph. It is not an open 
confederation of forces with which 
they can come to grips on their own 
plane; it is a crafty, insistent, furtive, 
underhanded and corrosive enmity. 
Perhaps ‘its most infuriating attri- 
bute is its subtlety, its oriental 
subtlety. For it “insinuates itself”— 
in Gibbon’s poisonous phrase—into 
the minds of the very apostles of 
force. It intrudes upon the up- 
roarious imitators of the primitive 
world, bringing momentary doubts, 
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bringing brief flashes of the possi- 
bility of a moral order, so that their 
voices become strident or break into 
falsetto, when they should be full- 
throated and free. The high-spirited, 
joyous negation of the non-force 
philosophy falters; a touch of over- 
emphasis and uneasiness creeps into 
the swagger. For though there is a 
wild sweetness in the pull of blind 
force, it is not easy to recapture the 
simple godlessness of the pre-Moses- 
Jesus ages. : 

The condition is well described 
by Philip Leon, in his book The 
Ethics of Power. 

“The inspiration (of Nazism-Fas- 
cism) is sometimes called Paganism. 
This is a misdescription of it. If 
Paganism worshipped power it just 
worshipped it, without  self-con- 
sciousness and without much con- 
sciousness of anything to take its 
place; its brutality, when it was 
there, was just in the day’s work, 
as it were. What we have now is 
not merely worship of power, but 
the rejection of the consciousness 
of something that is not power, a 
brutality which (horror of horrors) 
is introspective, self-conscious. It is 
a sickly, morbid thing. Hence, it 
may be that the manifestations now 
so common in Germany, the hysteri- 
cal brutality and the foaming at the 
mouth and shouting at large ‘Let’s 
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be brutal and ruthless,’ instead of 
just being brutal and ruthless quietly 
and decently, are not specifically 
German, but (potentially at least) 
just modern.” 

We are now at the very center 
of the inner and outer struggle. 
Nazism-Fascism is dynamic; so is 
Judaeo-Christianity. Nazism-Fascism 
must either go onward, applying 
more and more widely throughout 
the world the principle of force, 
with all that it implies of the dis- 
mantling of the human mind and 
personality; or it must falter, suc- 
cumb to doubt, and see itself un- 
done. must 
either recognize the challenge or 
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give up the ghost. There is no such 
thing as neutrality in this struggle, 
and it is the Nazis who are more 
penetrating in their understanding 
of this fact. They perceive that a 
“neutral” refusal to be brutalized 
into anonymity, a request to be left 
alone, is itself “propaganda.” Our 
very silence is mutinous. Noninter- 
vention is resistance. If we are not 
pulled along in the great flux, we 
constitute centres of crystallization 
for similar psychic resistances in 
others. Not to applaud the Leader is 
to diminish the volume of mob ap- 
peal, to disturb the unanimity with- 
out which such leadership is imper- 
fect; it is to trouble the minds of the 
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incompletely subdued, to interrupt 
the hypnotic rhythm of the dervish 
dance. 

Therefore Nazism-Fascism must 
conduct relentless and unremitting 
warfare against Judaeo-Christianity. 
In conformity with its peculiar 
technique, it tries to do so without 
a declaration of war against Christ 
and his Church; it asserts instead 
that it will take them into protec- 
tive custody. Thus it achieves two 
purposes; it pursues the destruction 
of the element of meaning in 
words, hoping to make verbal com- 
munication a forgotten art; and 
it avoids an open clash with an 
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enemy of tremendous prestige. 
Nevertheless, the war must some- 
how be conducted on a scale com- 
mensurate with the might of the 
opponent; scope must be found for 
the rages which day and night con- 
sume the Christ-haters. This is 
achieved in the madness of anti- 
Semitism. But the gathering hatred 
of Christ reaches a point where it 
can no longer confine itself to con- 
cealed, strategic methods; evidences 
of its true character multiply beyond 
the control of the insurgents. Herein 
Nazism-Fascism differs — funda- 
mentally from all familiar, frag- 
mentary defiances of Christ. 


From the book Tue Great Hatren, published by Alfred A. Knopf, Nexo York. 


Rather than entrust the destinies of France 
and of Europe to the democratic forces, the French 
reaction deliberately chose to accept defeat at the 
hands of German Fascism. Long ago a man said: 
“Where your treasure is, there your heart will be 
also.” Germany's triumph alone, it was thought, 
would assure, for a time at least, the survival in 
Europe of a social order of which Adolf Hitler 1s 
the representative in Germany, Mussolini in Italy, 


Franco in Spain, and Pierre Laval and Philippe 


Pétain in France. 


—Prerr—E VAN PAASSEN. 


VITAL EIT ERA PORE 


Witcn Hunt, by George Seldes. 
Modern Age Books, 432 Fourth 
Ave., New York. $2.50. 


Cite SELDEs is one of those 
irrepressible old time reporters 
trained to camp day and night on 
the trail of facts, to make them 
prisoner, place them on trial, pass 
sentence on them, not caring whom 
that 
might please or 
displease. That 
breed of report- 
ers, we fear, will 
soon be as extinct 


sentence 


as the dinosaur. 
In his last previ- 
ous book, The 
Catholic Crisis, he 
performed that task respecting a 


of it. 


Church which could be a great 
church and an invaluable force for 
good in the world, if its principal 
leaders would cease their misguided 
political activities and return to first 
Christian principles; which indeed 
is a great spiritual force still, not- 
withstanding the money changers, 
the scribes and the Pharisees of 
whom too many clutter its temples. 
In Witch Hunt Mr. Seldes_per- 


forms a similar task concerning “the 


Disguised enemies of liberty wav- 
ing the flag, calling themselves by 
names which would cause one to 
think they were the anointed 
guardians of democracy, hit at 
that democracy below the belt, 
seek to beat the life and soul out 


technique and profits of red-baiting,” 
as his subtitle puts it. 

It is not a pleasant picture he 
offers. The book is not easy to read. 
The kind of facts he presents are 
rather such as should be studied, 
assimilated, pondered. The book 
should be regarded as a compact 
encyclopedia and be kept as a ready 
reference manual by everyone who 

cares anything 
about the survival 
of liberty. So seri- 
ous are the attacks 
upon American 
freedom, financed 
by seemingly un- 
limited capital on 
the part of those 
who would profit 
by the suppression of liberty, that 
they must deeply be pondered by 
thoughtful Americans. 

Seldes quotes Huey Long as hav- 
ing once: said: “Fascists will arrive 
in America on an anti-Fascist plat- 
form.” This is precisely the tech- 
nique he reveals as being employed 
in America by the modern witch 
hunters. Disguised enemies of lib- 
erty waving the flag, calling them- 
selves by names which would cause 
one to think they were the anointed 
guardians of democracy, hit at that 
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democracy below the belt, seek to 
beat the life and soul out of it. The 
lesson to be drawn from these facts 
is that the various kinds of liberty- 
connoting “leagues” and “societies” 
which are springing up like wildfire 
today must be scrutinized with the 
greatest care as to their intent, and 
as to the kind of persons who are 
back of them, lest unsuspectingly 
one lend them the prestige of his 
support and his name. These enemies 
of liberty invariably direct their first 
attack against free speech on one 
pretext or another, and in one way 
or another. The smear-word “red” 
is usually used to damn persons 
whose “liberalism” is as conserva- 
tive as the Declaration of Independ- 
ence, the first ten amendments of 
the Constitution, and the precepts 
of Thomas Jefferson, no more and 
no less. That, in our humble opin- 
ion, is quite liberal enough for 
anyone to be. But we must face the 
ugly fact that the smearers are out 
to destroy these things which are so 
precious to us, and for which op- 
pressed peoples in all parts of the 
world look upon America with 
envy. 

It would be a terrible thing if free 
speech abolished in 
America. Free speech is never a 


WTC RICy CE 


danger. If the persons who use it 
are irresponsible, if they are the 
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enemies of the American system, if 
they preach revolution and incite to 
violation of law, free speech is the 
best way to allow them to hang 
themselves. When a man comes out 
into the open you can meet him on 
equal ground, fight him if necessary, 
punish him if he make himself 
the transgressor of law or of 
decency. Those who work under 
cover are the ones to be feared. 
Free speech is opposed only by those 
who fear truth. It is they who work 
under cover or behind false facades 
to destroy all that has value in 
American life. Seldes rips off the 
covers, tears off the masks. 
LAWRENCE FERNSWoRTH. 


Aut Out, by Samuel Grafton. Simon 
and Schuster, New York. $1.00. 


Here is a clarion call to America 
to snap out of its momentary mood 
of indecision and to enter the land 
of the living, the land of aggressive 
democracy. It will give a headache to 
those who decry “spending” because 
of Mr. Grafton’s suggested program 
of work for the unemployed (all of 
them) which involves the outlay of 
money. The people, however, won’t 
mind the outlay because they will 
know that they are getting value 
received for every penny spent, value 
received in lowered relief costs, 
higher consumer sales, “a levelling 
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down of individual economic peaks, 
and a filling up of individual eco- 
nomic valleys,” value received of 
course in the roads, schools, dams, 
houses, etc., made by the work, but 
most of all in an America which will 
be a happy, healthy, going concern. 

This is a pamphlet for the times 
in the grand classic manner, bold, 
incisive, challenging, eloquently 
moving. Would to God all Ameri- 
cans would study it hard and de- 
bate its issues across the land. 


Kesles 


EssenTIAL CuristIaAnity, by Samuel 
Angus. Macmillan Company, 
60 Fifth Ave., New York. $2.00. 


The test of Christianity is in the 
living action where mind and emo- 
tion bear fruit. The test is not in 
mere feeling and not in mere think- 
ing, although these are important. 
A real Christian will not worry 
about conformity with creed or 
ritual. He will try to be the kind 
of a man Christ was. This book 
strips things to their essentials for 
the layman. Hae NE, 


Tue Far YEARs AND THE Lean, by 
Bruce Minton and John Stuart. 
Modern Age, 432 Fourth 
Avenue, New York City. $3.75. 


With more skill than most his- 
torians have shown, Bruce Minton 
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and John Stuart have dissected the 
forces operating in this country since 
the Armistice and have presented 
the reading public with a well 
rounded interpretation of our na- 
tional life. 

Essentially, it is the story of the 
rise of monopoly capitalism in this 
country. It is not a new interpreta- 
tion. Historians are all agreed that 
this has been going on since the 
turn of the century. What is new 
is the fearless exposé of what monop- 
oly capitalism has done to hide 
its operation from the people; how 
the people have been fooled by the 
politicians supporting monopoly; 
and what the people can do to pre- 
vent the inevitable fruits of monop- 
oly—intensification of the economic 
crisis, suppression of liberty and war. 

At this particular time when war 
threatens to engulf our country it is 
imperative that those who will be 
called upon to sacrifice themselves 
should read this book. In 1917 we 
thought we were fighting for De- 
mocracy. After reading the book it 
will be quite apparent that this pas- 
sionate slogan was a blind for the 
most cold blooded cynicism on the 
part of those who wanted to grow 
fat on the blood of others. 

And yet, the outstanding feature 
of the book is the hope expressed 
in it. There is a solution that is not 
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revolutionary unless united action of 
farmers, labor and progressives can 
be called revolutionary. 

Harry SNYDER. 


Days oF Our Years, by Pierre Van 
Hillman-Curl, 


Paassen. Inc., 


INE NE 


A new edition of this prophetic 
book has just been published, bring- 
ing the story down to the “Days” 
of 1940 when France had fallen and 
Britain’s attitude to the war had 
changed from a seemingly tireless 
attempt to make Hitler a Knight of 
the Blood Bath of the anti-Soviet 
Crusade to the beginnings of a sul- 
len and deepening resistance to 
Fascism. Mr. Van Paassen’s elo- 
quence rises to a high point in his 
final chapter in which he hails the 
dawn of a day beyond tomorrow. 
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“The world does not stand or fall,” 
he says, “with discoveries or inven- 
tions, nor with the trample of armed 
hosts and the thunder of bombing 
planes. The world stands or falls 
with the laws of life which Heaven 
has written in the human con- 
science.” 

Mr. Van Paassen appears to be 
the one literary figure in America 
who is unafraid to tell the truth 
about the political-ecclesiastical 
threat to democracy. The Dutch 
tradition tells here. His analysis of 
the forces that broke France from 
within includes very definitely the 
Roman Catholic Church, “that in- 
veterate foe of democracy,” thus pro- 
viding an invaluable supplement to 
most all the other accounts which 
carefully skirted this vital aspect of 
France’s betrayal. K. L. 


The greatest service of literature to the preacher ts that 
it helps to get him out of those barricades that almost invari- 
ably form around a parson. We talk much of the church’s 
ministry to shut-ins, but the preacher himself may be a shut-in. 
He may be shut in from some of the characteristic expert- 
ences of his time. Although we may be steadily plugging at it, 
we cannot possibly touch many wide and varied areas of life. 
If we can extend our experience and our class, we join, what 
is very well termed in an old phraseology, “a travelling 


ministry.” 


—Hatrorp E. Luccock. 
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THE NEW SPANISH INQUISITION 


LIFE UNDER FRANCO 


—“A powerful gag rule suppresses 


news of what Fascism has brought to 


the twenty-two million men, women and 
children who live on Spanish soil today.” 


O™ of man’s most fiendish de- 
vices is “The Sack.” The vic- 
tim is slugged unconscious, then 
placed in a burlap sack, his hands 
and feet bound, his mouth sealed 
with tape, a slip noose around his 
neck. 

On regaining consciousness the 
victim’s first attempt to stand or to 
move slowly tightens the noose. 
Then come hours of torment during 
which he tries to struggle loose, to 
slip the ropes cutting his wrists, while 
every move he makes only draws the 
loop tighter, finally cutting off his 
breath entirely. 

Today, a band of criminals has 
gotten control of an entire nation— 
converted that nation by means of 
heavily guarded frontiers into an 
enormous “sack” for its people. 

While you read these pages, mur- 
der by firing squad, by slow starva- 
tion, by torture, is being practiced on 
a scale which makes the blazing 
pyres of the old Inquisition shrink to 


the insignificance of candle flames in 
the darkness of man’s history. 

Today, in a country technically at 
peace, horror stalks by day and by 
night a hundred times more terrible 
than the horror of war itself. Civi- 
lization is being drowned in the 
blood of a people. 

In Spain. 

Now. While you read this. 

The world hears of Spain today 
through its foreign policy. The 
Franco-controlled press roars for 
Gibraltar, for recapture of Western 
Hemisphere possessions once part of 
the old Spanish Empire. Fascist 
power ties are reaffirmed. Spain 
which could have been a force for 
peace, is an accessory to war. France, 
Britain and the United States, whose 
governments, through non-interven- 
tion and embargo, betrayed the Span- 
ish Republic into Fascist hands, reap 
the fruits of their betrayal. 

While the results of Franco's ac- 


cession to dictatorship make them- 


Reprinted from pamphlet published by United American Spanish Aid Committee 
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selves glaringly apparent on the in- 
ternational scene, a powerful gag 
rule suppresses news of what Fas- 
cism has brought to the twenty-two 
million men, women and children 
who live on Spanish soil today. 

Neither the hunger nor the bom- 
bardments they suffered in thirty- 
two months of heroic resistance can 
be compared in magnitude of mis- 
ery to the present-day plight of 
Spain’s population. 

Vengeance against all who sup- 
ported their legally-elected demo- 
cratic government is an official policy 
of Franco rule, which seeks to sta- 
bilize itself among a people who, 
though disarmed and temporarily 
defeated, still struggle for freedom. 

Such a reign of terror, translated 
into terms of organizations we know 
in America, would be comparable to 
a roundup and persecution of every 
A.F. of L. and every C.I.O. unionist, 
every supporter of New Deal re- 
forms, every member of a Masonic 
lodge, every member of a peace or- 
ganization, every believer in democ- 
racy, whether, organized to defend 
democracy or not. 

What is life under Franco? What 
are the conditions offered to the ordi- 
nary man and woman under the “re- 
construction” of the dictator? Much 
of what we know has appeared in 
the Spanish Fascist press itself. 
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In a country whose production is 
in chaos, which has lost a tenth of its 
manpower in war and in post-war 
assassinations, Franco has announced 
time and time again that the most 
important task is to “equip the 
army.’ Today, Spanish railroads are 
falling to pieces from age and wear; 
two thirds of their equipment needs 
repair and renewal. Yet the “lead- 
er’s” reconstruction plans consist of 
building four battleships, fourteen 
cruisers, eighteen destroyers and 
fourteen submarines. 

There are not enough men to work 
the farms, yet Franco has rounded 
up thousands into compulsory labor 
battalions to build military air- 
dromes. 

Famine holds the working people 
in its grip. In Madrid, the food al- 
lowance per person has been set at 1% 
ounces of vegetables, oil and sugar 
a day—a ration that can be held in 
the hollow of a child’s hand. 

Under the Republic, the peasants 
had land of their own for the first 
time in centuries. And while the men 
were at the front, old women and 
children tilled the terraced fields of 
Spain and fed their army. 

Now the estates have been re- 
turned to the big land-owners. The 
fields lie idle while Spain is in the 
throes of want. 

At one fell swoop, Spanish Fascists, 
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on coming into power, wiped out 
every gain made by labor, every 
agrarian reform, every progressive 
measure of the Republic. 

The Republic 


everywhere. Mobile cultural units 


opened — schools 
worked in the front-line trenches, 
taught illiterate peasant-soldiers to 
read and write. Franco closed the 
schools, founded military academies 
instead. 

Why this militarization in a coun- 
try already ruined by invasion? 
Spanish Fascism needs storm troop- 
ers if it is to remain in power. More 
than that, Spanish Fascism needs a 
military machine which can be sold 
to the highest bidder in Europe’s 
war. Franco, self-proclaimed “pa- 
triot,’ whose “rebellion” was plotted 
and supplied through the British 
economic colony of Portugal, and 
whose war was carried out by 
Italian and Nazi troops and planes, 
is extending this form of “patriot- 
ism.” 

True enough, the nobility which 
back him have ample cause to view 
Franco as a “patriot.” Seventy-five 
titled families of the aristocracy have 
had restored to them 2,779,875 acres 
of land through Franco. That land 
briefly belonged to the Spanish 
people, under the Republic. 

The Church, which watched 


Franco slay his countrymen with the 
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aid of Mohammedan Moors in the 
name of Catholicism, has also bene- 
fited commercially. 

It is again proprietor of one-third 
of all the tillable land in Spain. In 
addition, for its support of the 
Franco cause, it has been granted an 
annual subsidy of 60,000,000 pesetas. 

But what of the people? 

Millions of peasants have no land 
at all—even to work on shares or as 
tenants. 

Throughout the country wages 
have fallen to half 
figure under the Republic. Building 


their former 


trades workers who formerly re- 
ceived from $2.40 to $3.00 a day now 
get 80 cents to $1.00. Bus drivers who 
earned $2.40 to $6.00 are paid $1.40 
to $3.00. Mechanics’ wages, which 
used to range from $2.40 to $3.60, 
are now from $1.40 to $3.00. Today 
(the peseta has an exchange value of 
10 cents in U. S. money) a family 
with an income of 208 pesetas a 
month must pay for rent, fuel, “con- 
tributions,” and special taxes, a total 
of 83.90 pesetas. This leaves 124.10 
($12.41) for food and clothing. 

On the other hand, food costs have 
soared. Bread, which cost 10 to 12 
cents a kilo (2% pounds) under the 
Republic, is now 16 to 18 cents. 
Meat, obtainable only twice a week, 
is sold for $1.60 a kilo instead of 80 
cents. Coffee, rare as gold, costs $5.00 
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a kilo against $1.60 formerly. A kilo 
of beans which sold for 15 cents in 
pre-war days now costs 45 cents. 
Fish has risen from 20 cents to 70 
cents a kilo, and other foodstuffs in 
proportion, when they can be bought 
at all. 

Starvation, forced labor, ruinous 
taxes on working-men, peasants and 
small businessmen alike, a headlong 
drive toward militarization and war 
—this is what Fascism has brought 
to Spain. And these are burdens 
which fall alike on those who sup- 
ported the “nationalist” cause and 
on those who did not, with the ex- 
ception of a small group of big in- 
dustrialists, top church authorities 
and self-enriching Fascist party lead- 
ers. 
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Under such conditions, it is not 
surprising that Franco faces the 
turbulent opposition of a people to 
whom such a way of life is wholly 
unacceptable. Although the Repub- 
lican army has been disarmed and 
many of its leaders have been exe- 
cuted, guerilla warfare continues in 
the Asturian mountains. Although 
trade unions have been illegalized, 
and hundreds of their leaders as- 
sassinated, Spanish industry _ still 
feels the impact of an unbreakable 
labor movement. Totalitarian rule 
provides guns, not butter, but anti- 
Fascist housewives gather in market 
places and their rumbling discontent 
shakes the throne of terror from 
which Franco governs. 


HUMANITY UNDER FRANCO 


By AURORA ARNAIZ 


(Aurora Arnaiz is 27 years old, but she has gone through as much 


as any woman can stand. When the war started she was finishing her 
studies to be a lawyer. She was very active from the first, helping the 
fronts and looking after the children. 

She married in the second year of war one of the most popular 
leaders of the Spanish youth, José Cazorla. At the end of the war, her 
husband, who was at the time Governor of Guadalajara, and she were 
thrown into jail by Casados’ forces. She had a sick baby seven months 
old and, because they denied her a doctor, the baby died in her arms. Both 
she and her husband managed to escape from jail just before Franco’s 
entrance in Madrid and walking they reached the harbor of Alicente where 
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they lived through the tragedy—as yet untold in all its magnitude—of 
waiting for the ships which never came. 

After a few weeks of hiding and wandering aimlessly she told 
her husband that she was ready to attempt escaping on foot to France. 
He considered her plans and told her to carry them out if she really hoped 
for their success. He was sure they could never leave the country together, 
and they parted. Helped by people she had never seen before, after many 
adventures, she arrived in France in the early summer of 1939. Cazorla 
hid in Spain for several months, but was discovered by the Franquists and 
was shot. 

I do not think it is necessary to add that every single word of 
Aurora's story which follows has been told to her or written by people who 
are still in Spain or have been able to escape. I do not need to tell you 
either that we have much better means of communicating with our 


country than anyone can suspect. 


M* and women who have 
escaped from Fascist Spain are 
continually arriving in American 
countries. The following are living 
testimonies. Having heard them I 
have reached the conclusion that no 
matter what may have been said or 
written about the repressive methods 
used by the Spanish Fascists nothing 
has even approximated the truth. 
The number of those suffering the 
most cruel punishments, some of 
them of inquisitorial origin, others 
derived from the old German penal 
law, is much greater than the two 
millions usually quoted. 

The following figures may help 
the reader to realize the truth of this 
statement. They are derived from 
confidential official sources. 


—Constancia de la Mora.) 


In Santander, whose normal civil 
population does not exceed 75,000, 
7,000 people have been shot since 
the beginning of the conflict. In the 
“La Tabacalera” building alone the 
number of prisoners in May this 
year exceeded 4,000. 

In Orduna (Vizcaya) at the same 
time, in the building which be- 
longed to the Jesuits and which has 
now been fitted up as a prison, the 
number) of anti-Fascists awaiting 
sentence has exceeded 3,000. In the 
prison of Larrinaga (Bilboa) there 
were this 
March. 

Spanish legal procedure is dead. 
Mass executions without prior judi- 


some 1,200 prisoners 


cial sentence are the order of the 
day. Among hundreds of cases let 
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me refer to that of the anti-Fascist 
Matilde Zapata, widow of the 
journalist Columbres who was mur- 
dered by the Fascists in the streets 
of Santander months before the up- 
rising. Her trial took place amid a 
thousand humiliations and vexations. 
She was sentenced to be garrotted. 
(This is a capital punishment pecul- 
iar to Spain, consisting in strangling 
the victim with an iron collar.) 
When asked by the presiding judge 
whether she had anything to say, 
she replied in the affirmative, and 
commenced to speak. She was im- 
mediately interrupted. The mem- 
bers of the Civil Guard who were 
present commenced a _ mocking 
chorus. The trial lasted four hours 
during which the accused remained 
hand-cuffed. The jeers continued 
when it had ended, and she was 
spat upon as she descended the steps 
of the Court. 

The jails are filled with Republi- 
cans and “the authorities” are in a 
hurry to solve the problems pre- 
sented to a starving Spain by this 
penal population. These prisoners, 
in accordance with the steadfast 
spirit of the Spanish people, remain 
uncrushed and certain of their com- 
ing triumph. The easiest way for the 
authorities to solve the problem is by 
mass executions, of which the fol- 
lowing is an example: 
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In January, 1940, there were 600 
prisoners in a house in the Barrio 
de Salamanca (Madrid) which had 
been converted into a prison. A 
certain local “authority” wanted the 
house for his family. The quickest 
way of obtaining it was to kill all 
the prisoners. Several trucks carried 
out the dead by night, but it was 
dawn before the last journey was 
made. The last truck overturned. 
Passersby, workmen on their way 
to work, were horrified at the sight 
of 30 corpses scattered over the 
ground. Their anger and indigna- 
tion produced a loud protest, for 
which they were all thrown in jail. 

Again, in the prison of Larrinaga, 
the number of dead in January, 
1940, who no longer needed the 
“weekly visit of their families” was 
160. Incidentally, the weekly visits 
were occasioned by no humanitar- 
ian sentiment, but in order to miti- 
gate the terrible problem of feeding 
the prisoners. 

The total number of those shot in 
Fitero, San Asensio, Btiones and 
Alfaro, little villages of Logrono, 
was over 3,000. Between 120 and 150 
anti-Fascist men and women are 
buried in a grove of pines adjoining 
the road at Laguna de Teza (Bur- 
gos). They were secretly murdered 
by the Fascists in that neighborhood. 

Franco and his followers are terri- 
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fied of becoming involved in the 
European war before they have 
tamed the hostile and rebellious peo- 
ple of Spain. For that reason repres- 
sion during the last few months has 
increased. The number of shootings 
has mounted. Burials are made in 
common ditches where the corpses 
are thrown in sacks. The length to 
which Franco and his followers are 
prepared to go in their repression of 
the Spanish people is shown by the 
recent decree ordering families to 
remove from the tombs of their 
loved ones all emblems and _ epi- 
taphs which “are not religious.” 
Thirty days from the publication of 
the decree are allowed for this after 
which the State will undertake the 
job, charging the cost to the fami- 
lies. It is easy to understand that at 
the bottom of such a measure is 
Franco’s desire to maintain the alli- 
ance with the Church which has 
supported the present regime so well 
since the beginning of the uprising. 

Another example of the repres- 
sive meastires employed: a Basque 
who had escaped from Spain re- 
cently showed us the scars left on 
his arm by the application of a red- 
hot iron. This was used to force him 
to sign a declaration confessing that 
he was a separatist Red. As he re- 
mained firm in spite of these con- 
vincing methods, he was the victim 
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of three mock executions in the 
course of a month. In one of these 
he watched the slow hanging of 
various anti-Fascists. The cord 
around the neck of one broke, leav- 
ing the victim in a dying condition. 
He was revived with an injection of 
camphorated oil, and was then exe- 
cuted. 

In Euzkadi, Asturias and Madrid 
they use the method of suspending 
the offender by a staple, and of ap- 
plying electric hand-cuffs to those 
who refuse to sign false confessions 
of murder. 

In June a young woman of Cuban 
origin reached Havana. She had 
been accused of belonging to the 
Unified Socialist Youth of Valencia. 
She was finally freed and repatriated 
with her little daughter through the 
intervention of the Cuban embassy. 
She had been imprisoned for 15 
months and still bears on her arms 
the scars left by the bayonets of the 
Valencia Fascists. 

In February last fifty-six Republi- 
cans were arrested in Santander, ac- 
cused of contributing to the Socorro 
Rojo. They were moved to Madrid, 
the shift being made as secretly as 
possible. The civil population learned 
of it, and more than 2,000 gathered 
at the station, their mere passive 
presence giving silent witness to 
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their solidarity. The strength of this 
solidarity was shown also by what 
happened to Dr. D. Maris of 
Marchens. In May of this year 
someone satisfied a personal grudge 
by accusing him of being a Mason. 
He was imprisoned and moved to 
the town of Mula where he was 
tried and condemned to death. The 
whole population of the two towns 
rose en masse to sign a petition for a 
pardon which was not granted. He 
was executed in June. 

It is not only among the common 
people that hatred of the present 
regime is shown. It reaches even the 
ranks of those who had been on the 
Fascist side. In Madrid a magistrate, 
a Lieutenant-Colonel of the Fascist 
Army and a member of one of the 
military tribunals, recently presented 
his resignation, citing reasons of 
health. The real reason, however, as 
he let it be known in confidence, 
was that he was horrified by the 
crimes of the regime. 
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If Franco has not yet entered the 
war it is because the Spanish people 
oppose it. Even among his own 
Fascist soldiers there is no support 
for such a move. Under present con- 
ditions of discontent and hatred de- 
livery of arms to the people would 
result in consequences which the dic- 
tator is desperately anxious to avoid. 

A people like the Spaniards who 
remain undefeated in spite of so 
much suffering deserve not the re- 
spectful consideration of the democ- 
racies of America but their active 
support. When such support exists 
it has practical repercussions, as was 
shown by the arrival in Havana in 
June of 25 Cubans, mutilated as a 
result of the war. They were volun- 
teers of the International Brigades, 
brought out of the prisons and con- 
centration camps of Spain through 
the activity of the organizations for 
aid to the Spanish people. They 
were saved from certain death after 
two years of captivity. 


THE BIBLE UNDER FRANCO 


How Protestantism’s Book is received in Spain. 


EporTs reaching here say the 
Spanish Government has just 
confiscated 110,000 copies of the 
Bible, the Evangelists and excerpts 


from the Scriptures which the Brit- 
ish and Foreign Bible Society had 
sent to Spain for distribution. Ac- 
cording to information here, the 
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books are to be ground up to make 
cellulose, one of the materials most 
lacking in Spain. 

Upon what grounds the govern- 
ment acted is not clear. It is learned 
that as soon as the civil war was 
over, representatives of the society 
approached officials of the Ministry 
of Propaganda, explaining that they 
wished to resume distributing the 
tracts and desired to comply fully 
with the censorship regulations. No 
objection was raised, and the 110,- 
000 copies were sent out from Eng- 
land. They included versions of the 
Scriptures not only in Castilian, but 
in numerous other languages. 

Last June, before there had been 
an opportunity to begin work of 
distribution, government propa- 
ganda ofhcials called upon the society 
for an explanation of its purposes. 
In August the books were all con- 
fiscated. Thus far it has not been 
possible to have the case recon- 
sidered, although as far as is known 
here, the books have not yet been 
destroyed. 

In the sixty-two years that it has 
worked in Spain, the society’s repre- 
sentatives have been through several 
civil wars, but never before has it 
encountered such drastic treatment. 
More than 19,000,000 copies of the 
Bible or parts of the Scriptures have 
been distributed during that time, 
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and even in 1937 and 1938, midway 
in the civil war, 40,000 copies were 
distributed yearly. 

Conditions in Spain, it is said here, 
more nearly resemble those in 1835, 
and the years following, when 
George Borrow went out to repre- 
sent the society and had the adven- 
tures he described in “The Bible in 
Spain.” Then, however, despite the 
determined opposition of the Catho- 
lic Church, Mr. Borrow was able 
to publish a Spanish translation of 
the Bible and to distribute it not 
only in Madrid but throughout the 
country. 

Both the government and_ the 
Falange party, the ruling forces in 
Spain today, are strongly Catholic. 
According to information here, the 
lot of the few remaining Protestant 
Spaniards is increasingly difficult. 
Only two Protestant churches, one 
in Madrid and the other in Bar- 
celona, are open. There is no open 
religious persecution, but charges of 
being Reds have been brought 
against many Protestants who took 
no part in politics. Among certain 
elements of the clergy there is said 
to be a movement favoring the re- 
vival of the Inquisition. 

The Nationalist government’s rela- 
tions with the Vatican are strained, 
however, despite this policy. For 
more than a year negotiations over a 
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new Concordat have dragged on, 
but have got nowhere because Gen- 
eralissimo Francisco Franco is de- 
termined to make the nominations 
for bishoprics, leaving the Pope the 
final choice, while the Vatican 
wishes to continue naming bishops 
without interference as it has since 
the monarchy was overthrown in 
19310 

Nearly a score of bishoprics are 
remaining vacant while this ques- 
tion is settled. The death of Isidro 
Cardinal Goma y Thomas, Arch- 
bishop of Toledo and Primate of All 
Spain, nearly brought on a crisis last 
summer, but a temporary solution 
was reached by the Vatican’s prompt 
action in directing the auxiliary 
bishop of Toledo to take over. 

Cardinal Seguar y Saenz, Arch- 
bishop of Seville, would be the obvi- 
ous choice—he has already served 
once as Primate, but was expelled 
by the Republic—but for his bad 
relations with the government. This 
is a result of his refusal to permit 
commemorative inscriptions to be 
placed in churches of his diocese in 
honor of José -Antonio Primede 
Riviera, founder of the Falange 
Espanola, and other Falangistas who 
lost their lives during the civil war. 
For a time it seemed he would 
again lose his post at the hands of 
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the government which abolished the 
Republic. 

However, the policy of the Na- 
tionalist Government is otherwise in 
complete accordance with the 
church’s wishes. Not only has the 
state subsidy to the church been 
restored on the same level as under 
the monarchy—65,000,000 pesetas a 
year—but the confiscated property 
of the Jesuits and other religious 
orders has been restored. 

Control of the church over edu- 
cation is complete. Church schools, 
closed by the republic, have been 
opened again, and crucifixes and 
religious instruction have been re- 
stored in the state schools. In the 
latter the school day opens with the 
children reciting, “Holy Virgin Most 
Pure,” to which the teacher replies, 
“Conception Immaculate.” 

In addition, 
abolished, and so has civil marriage. 


divorce has been 
Believers and unbelievers alike must 
be married before a priest or not at 
all. And the church was primarily 
responsible for the recent law sup- 
pressing Free Masonry, under which 
any one who was ever a member of 
the order, no matter how long ago, 
is liable to a long prison sentence 
unless he reveals to the police the 
names of every one with whom he 
associated in the order. 


SYNOPSIS OF FOREGOING CHAPTERS OF 
FT HF EN ON ey OY ed eh VC; Ope 


We have scen that Claude Williams was born into a milieu, self- 
limiting in its adherence to strict Calvinism, race prejudice and clan feeling. 
In this shell the people of the Tennessee hill country hid a deep religious 
awareness. The resultant conflict 1s thrown into high relief in this story of 
Claude's development, and it became manifest in an undercurrent of friction 
between his fiery independence and the trifling moralisms of the Bethel 
Seminary elders. It flared out into open debate when, against the rules, he 
and Joyce King were married. Claude won, and finished his studies at 
Bethel. He was appointed to a group of churches around Auburntown, 
Tennessee, where he became popular for his rhetoric, flashing wit and 
scholarship. But slowly doubts beset him. Was Calvin's theology suited to 
the American pattern? and how about the disparity between the pious 
profession of Christianity on the part of the elders and their attitudes 
during the week, their treatment of the negroes for instance? For the first 
time he felt a stirring of sympathy for the colored people, and he began to 
preach at their meeting house, and invite them to his. 


One day Billy Sunday pitched his tent for a whirlwind harvest of 
souls and Claude was filled with his sweeping intensity. His sermons 
changed then from arguments concerning baptism to a fiery evangelism. 
His first indictment was of himself. “By the fear of losing his job or the 
approval of his audience,’ he cried, “the preacher has been ensnared into 
preaching a soft-sounding gospel which was born in hell. The Church 
has been writing ‘Christianity will solve the world’s problems, but it has 
been writing with the charcoal of compromise on the blackboard of hell. 
We spew and spit, and quarrel and cuss about theological propositions 
which are not clearly set forth, and absolutely ignore the plain teaching of 
God’s word.” He inveighed against the increasing mannishness in feminine 
styles and behaviour, the spiritual cowardness of the men and against 
hypocrisy in high places. With dramatic fervour he exhorted his people to 
“put on the whole armour of God” and follow the Cross of Christ. 
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CHAPTERS FROM. THE-LIFEOF 
CLAUDE WILLIAMS 


(Continued) * 
By CEDRIC BELFRAGE 


To this end I was born, and for this cause came I into the 
world, that I should bear witness unto the truth. Everyone 
that 1s of the truth heareth my voice——Joun. 


The slave who becomes conscious of his slavery has already 
half ceased to be a slave.—LeEn1n. 


Seeking conference night and morning with the Almighty on 
strategy for the war against sin, Claude wore skin off his knees; his strong, 
well-rounded face became leaner, and through the glasses of which they 
now had need his eyes seemed always to be searching. 


The conferences were too one-sided to satisfy him. When, after a 
great effort of concentration, he heard a dim voice speaking in his head, 
he could not be sure whether it was God or something his imagination 
had put there. 


Sometimes he felt that God was drawing away or expanding, so that 
he had to chase after him. It was a queer feeling to have, because the first 
principle of God was that he was eternally fixed, but it persisted. 


He regretted the time he had spent arguing with Baptists and others. 
Life was too short, hell too horribly near. Even Catholics, for all the criminal 
errors of Popery as an institution, might hear and be saved by a broad 
message uniting all against Satan. This was the kind of message God 
wanted him to give. He was certain of it, and his certainty rang out in 
his voice. Yet just when he had full steam up and was preaching hell-fire 
on all cylinders, the little devil part of himself flew up into the rafters and 
jeered at him. 


* For synopsis. of foregoing chapters, “see preceding page. 
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When that happened he re-examined himself for errors, which he 
was not ashamed to admit because he had to keep in right with God. He 
urged broader and broader tolerance in Church relationships. 


“There are followers of Christ in all Churches,” he said. “If a man 
says, We and only we are right, he is following Churchianity and not 
Christianity. He that believeth Jesus is the Christ is born of God. He that 
is born of God cannot sin.” 


The text was not to be disputed, but it was a new line of talk 
to come from an Auburntown pulpit. It seemed to some of the elders that 
Claude was heading for dangerous waters. He had almost abandoned the 
doctrinal issues. 


It was their Presbyterian duty to reason with him, but he was a 
hard one to talk to. He was so determined, and there could be no doubt 
of his sincerity. He took no high-handed attitude in defense of his ideas 
and he seemed able to prove anything he wanted by the Bible. Sometimes 
he quoted passages that the elders did not believe were in the Bible at all 
until they looked them up. 


Christian women in Auburntown, Watertown and Lebanon con- 
tinued to bob their hair and dabble in politics, and the disposition of the 
men to pray out loud in public or wrestle with their friends’ souls did 
not noticeably increase. Confused, Claude tried to widen the field of his 
search for God. He might prescribe more successfully for the disease of sin, 
he thought, if he saw the world picture less narrowly. His parish in Ten- 
nessee was a microcosm. To understand why men resisted the divine in 
them on Main Street, it was necessary to understand why nations fought 
against God in their councils and on the battlefields. 


He had always been interested in statistics, and he took to clipping 
from newspapers reports and figures which seemed significant of basic 
human conduct. He tried to piece them together to make a pattern, but 
this only increased his confusion. He saw a world more filled with sin and 
hatred than it had been before ten million men were crucified to make it 
better. There was a stench pervading all the air: he could smell a mice, but 
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could not locate it. Others were content that God was beyond understand- 
ing. Claude’s yearning to understand him only grew. 


Preaching on the World War and its results he said: 


“If we could get the world to follow Jesus we would have no need 
of jails, penitentiaries and officers of the law. One sentence of Christ’s 
would illuminate all: “Do unto others as ye would that others would do 
unto you.’ If the world had followed Jesus, there would have been no war.” 


Afterwards he wondered how many thousands of preachers, Sun- 
day after Sunday, in every part of the world, repeated that message. He 
had to laugh gloomily at himself. The preachers repeated it like chattering 
monkeys, and the people who paid to have it repeated to them did not 
alter their conduct at all, nor did they grow one inch in the stature of 
wisdom. 


The individual man and woman were so frail: something was needed 
which would reach beyond that frailty. He thought of the hundreds of 
sinners into whom he had felt the spirit entering under his very hands, 
at the climax of his revivals. Those people, stirred by his preaching into 
an ecstasy of repentance, were sincere when they washed their souls at 
the altar in the blood of the Lamb. They wanted to follow Jesus. 


Wanted, but did not. It was too easy to say that following Jesus was 
the key to the riddle. But what kind of key was it if it was no more than 
a form of words? God was all-powerful over men. His denial to them 
of the wisdom and strength they needed almost seemed to suggest that 
he gloried in consigning millions to hell. 


Continuing to lash all sinners of his flock impartially with his 
official tongue, Claude found increasingly that his heart was only in the 
work as far as the comfortable well-to-do were concerned. There was no 
condemnation in his heart for the failings of the poor. He clean parted 
company with Calvin at that point. No poor deserved greater compassion 
than the American poor, the poor of the dark South, because America’s 
reputation for general prosperity made everyone act as if the poor did not 
exist, or, if they did, had no right to do so. 
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All through his life he had seen for himself the mean living con- 
ditions and the nerve-fraying insecurity of the mass of the people. And he 
began to wonder whether preaching meekness and self-denial to them was 
not something of an insult. That idea had been at the back of his mind 
for some time, but only now was it beginning to take shape. 


He expected the people to take Jesus home enshrined in their hearts. 
But he knew that when they went home the weight of their material 
problems descended on them and crushed the spirit that was in them. To a 
cosmic observer their problems might seem trivial, but to themselves they 
were big, acute, ominous: they demanded to be solved somehow immedi- 
ately, without thought for the long view, for God’s view. It was idle to 
condemn a naked man for the materialism that obsessed him with desire 
for a coat. The people had no peace and no time to follow up the search 
for God. They asked him to do that for them, hoping that God would see 
their difficulties, and understand. 


Knowing the way it was with them, he accepted this obligation 
gladly and without reserve. But while he had felt sure of his ground as 
long as he did not raise his eyes over the fence of that Presbyterian back- 
yard in Tennessee, as soon as he set out towards the horizon it seemed to 
recede farther away. He was like a man crossing a mountain range. Every 
time he climbed to the top of one mountain there came in sight ten more 
that must be climbed, and his sense of direction became more confused. 


Though he was ashamed of his own ignorance now that he began 
to see the vastness of the riddle of God in man, he was not discouraged. 
He did not know what the answer was. But he was sure there was one. 


To most of the people in the community he was a young fountain- 
head of learning, and yet he knew nothing. He hungered for greater 
knowledge and prayed for it. One day there was a letter for him with a 
New York postmark. It flashed into his mind that this might be God 
reaching out to help him. The letter announced a Religious Book Club, 
which was to re-explore the religious field in a series of books closely 
related to post-war realities and problems. 


He sent a cheque to New York, and a few days later a book came. 
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It smelled fresh, unlike any other book he had handled. It was called The 
Modern Use of the Bible, and was written by Harry Emerson Fosdick, 
pastor of the Presbyterian Church in New York. 


That evening in the little parlour of the manse he sat down to read 
it, with Joyce sitting across from him sewing something for the baby. As 
he read, he laughed from time to time as though incredulously, and then 
glanced up quickly, wondering what Joyce might think. After a while 
Joyce said: 


“Ts it as funny as all that?” 


Something that she knew and loved well in Claude simmered over 
then. He slapped his knee and laughed the drawn-out groan of a laugh 
that came from him only when the joke was very near home. 


He came with the book and sat beside her. 
“Funny?” he said. “Read that and see if you can stop laughing at us.” 


They sat up half through the night, reading the book. Their spirits 
had not risen so high together since courting days at Bethel. The simple 
but startling thing that Fosdick did was to take the Bible and try to apply 
it to modern life, instead of making it an iron mould into which life must 
somehow be fitted. 


It was a revelation to them, not of something new and strange, but 
of something they seemed to have known for a long time. They had known 
it with their instinct, but, because they were so isolated in their backwoods, 
they could not even have found the words in which to speak of it to each 
other. The vigorous river of their minds had been dammed by a dark silt. 
Their laughter now was the sound of the silt being blasted away, the river 
pouring forward. 


Claude had been making a jackass of himself with his God of iron. 
The discovery of that gave him an exhilaration mixed with vexation for 
all the lost years. But there was no time now for looking upon his own 
ignorance and chastising himself for it. A channel had been opened up 
and, though he did not know whither it led, he was not afraid. 
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There had been shackles on God, and now they were removed. His 
instincts had not deceived him about Bethel. The God of the old men who 
wanted to interfere with his marriage was not his God. It was a crumbling 
mummy that he had studied in such painful detail, and that he had been 
preaching to men and women who were hungry and oppressed, naked and 
weary. 


He felt that life was just beginning for him now, and yet already 
he had his health to worry about. He was tubercular. The doctor told him 
to go to a sanatorium and stay three months. He went, and was put on a 
diet of raw vegetables. 


On the eighth day in the sanatorium he was talking to the nurse, 
who did not know he was a preacher. 


“Do you believe in prayer?” the nurse asked. 
“Do you?” he said. 


“Yes. You know, I was caring for a man recently who had tuber- 
culosis of the throat. One day I felt my throat burning. I prayed for 
hours—and next day the burning had gone and I was cured.” 


“Hand me my clothes,” said Claude. 
“What do you want with them?” 
“T’m going home. I can pray at home.” 


The great wave of the spirit that had caught Claude and Joyce in 
Auburntown was sweeping realistic students of religion all over the world 
into the movement to brush the cobwebs off God, to make the Churches 
a vital force again in the lives of men. 


In the Northern centres of American culture it had brought into 
being seminaries and foundations with a new kind of theology to teach. 
In Nashville, Tennessee, the Vanderbilt School of Religion was instituting 
courses. 


Claude asked his church boards for leave of absence to take the 
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courses, and they looked with favour upon such a sign of zeal. They did 
not know what kind of a school it was, nor what kind of religion a person 
would learn under Dr. Alva W. Taylor. 


In Nashville Claude found relief from the sense of isolation which 
had begun to oppress him. He found there other young preachers who, in 
their remote Southern parishes, had been experiencing the same mental 
disturbance, the same darkness of doubt, the same hunger for release 
through knowledge from the prison of bigotry and superstition. His fellow- 
students, Don West and Howard Kester, were the first men with whom 
he had been able to share his deepest religious problems. 


Alva Taylor quietly pulled aside the supernatural veils which the 
organized Churches had draped around Jesus, and revealed the simple 
Nazarene philosopher. He brought Jesus to life and fitted him into the 
picture of to-day. To detach Jesus from the fabric itself of organized society, 
he said—to make acceptance or rejection of him a mere decision for each 
individual to take—was only to crucify him yet again. 


He placed the Jesus of history in perspective, and spoke of other 
great spiritual leaders: of Confucius, Lao-T’ze, Buddha. He contrasted the 
modern world with the world in which Jesus lived and interpreted the 
gospels in the light of that contrast. That which men could profitably learn 
from Jesus, he said, was not a stiff dogma, not a panacea either individual 
or social, but a philosophy and a basis for a programme of action. 


“There is a social evangelism as well as a personal evangelism,” he 
said. “And the more we have of the former the less will we require the 
latter, for when the community is made Christian fewer will take the evil 
way, and there will be a larger measure of righteousness in all men. 


“Making the community Christian is not only to practice the gospel 
of preventive morality, but it is to build up the Kingdom of God, for that 
Kingdom is the winning of all those influences that surround us to the 
will of God. The Kingdom is within, but it must get without also, or it will 
not stay within. Like the leaven, it works its way until all is leavened.” 


The floodgates were opened wide, and Claude, seizing every spar 
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of knowledge that he could reach, let himself be borne from stage to 
broader stage of understanding. He returned from Nashville to take up 
his parish work again. In every spare moment he applied himself to books. 
Rabbi Hillel Silver’s Religion in a Changing World showed him how 
much he could learn about God even from the sect that crucified their 
own brother, Jesus. Scorning now to shut his eyes to truth in the name 
of a fossilized God, he let Jeans, Eddington and Millikan introduce him 
to the physical facts of the universe. He had publicly cursed science as a 
deception of Satan, repeating the parrot-phrases of the fundamentalists be- 
cause that was all he knew. Now, as he learned the wonders that science 
had uncovered, he was filled with praise and gratitude towards the 
Almighty. 


During the next two years the hours he devoted to study brought 
increasing fulfilment and the hours of his work as a minister became 
increasingly painful and difficult. Each spring he went back to Nashville 
to continue the courses under Taylor. Kester and West were there, and a 
new student, a young Methodist preacher named Ward Rodgers. The four 
of them went forward together. 


He was astonished, strengthened, and a little mortified by the way 
Joyce kept up with him. She was occupied with having another baby, and 
only had time to skim through the books which he studied so carefully. 
Yet somehow she seemed always to be a little ahead of him when they 
discussed their new God and their new world. 


He did not know what to preach. He could not take his congrega- 
tions with him along the road, he felt, because the scenery was all so new 
to him, and he could not pause at any point and decide just where he 
was or where he might finally arrive. He knew what he did not believe, 
but he did not yet know what he believed. He had torn up his physical 
world, eliminated his heaven, and was only groping after new ones to 
take their place. 


It seemed to him that for the time being his only standard must be 
loyalty to the churches that were paying him, so he went into the pulpits 
and, all conviction lost, preached the old crude, devil-rousing, four-square 
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Bible messages. Troubled by the possible cowardice of his position, he made 
his revivalist thunderings more violent than ever, and risked the disfavour 
of the comfortable worshippers by directing the spotlight more sharply at 
the sins they favoured. He preached on “Eternity, Where Will You Spend 
It?” and described in patient detail the blue flames licking the sinners and 
wrapping themselves around their necks. 


Joyce was reticent about the line he was taking, but he could sense 
that she was not happy about it. His vitals were torn more violently than 
they had been when he was fighting God’s call to the ministry. One day 
he said to Joyce: 


“Tm going to Lebanon and take me a course in law. I can be a 
lawyer without being a hypocrite, but I can’t be a preacher without being 
a hypocrite.” 


“Yes, you can,” Joyce said. 
“How?” 
“Preach what you believe.” 


Almost overnight, he felt firm ground under his feet. His problems 
were far from solved, but he had mastered some keys to truth. It was 
1929, his fifth year at Auburntown. 


Discarded forever were the primitive conceptions of religion which 
he had taken into his system with his mother’s milk. 


From a potent, intolerant, touchy old magician in the sky who 
created men frail and punished them with relentless fury for their frailty, his 
God had become a spirit of infinite love and understanding. From a Tor- 
quemada tempting to sin and then toasting sinners in the hot place under 
the earth, his Satan had become pain and disease and oppression and war 
and bigotry—the forces that kept men from fulfilment of the divine in 
them, and that greater understanding and love had the power to banish. 


The question of heaven and hell in some after-life had become 
unimportant because he saw the heaven that could be, the hell that was, 
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on earth. He had to understand this hell and work for this heaven, and 
therefore his mind must be opened wide to all the wisdom men had pain- 
fully acquired about their physical world and the architecture of com- 
munity life. He pursued the study of physics and biology and, tracing the 
development of human organization from tribal times through feudalism 
to industrial capitalism, became disgusted with the social immorality and 
bestiality of the machine age. He saw the futility of expecting individuals 
in such a society, which put a premium on unchristian conduct, by some 
magical process of the spirit to behave like Christians. Calvin had seen the 
danger-signals, back in the dawn of this age when the new merchant class 
was seizing power from feudal lords. The father of Presbyterianism, seeing 
that usury and exploitation were inevitable, had sought to make the indi- 
vidual responsible to God, through the Church, for not taking undue 
advantage of the very evils that made the new social machinery tick. But 
centuries of that sort of Christianity had failed to produce more than a 
handful of Christians. Why had the people whom Claude had converted 
to Jesus, who had so sincerely and earnestly accepted Jesus with their lips, 
always gone away and forgotten when it came to putting Jesus’ code into 
action? They had forgotten because they lived in a society that demanded 
that they forget or go under. 


Turning from the spectacle, Claude found consolation in Francis of 
Assisi and the simple life which alone seemed to make possible the love 
of all things great and small as a standard of conduct. But he needed a 
living hero to follow in this revolt against the machine age, this pilgrimage 
back to the simple life. He found one in Gandhi, the Indian mahatma of 
the spinning-wheel. The power of Gandhi’s campaign for the Indian 
people, which pitted love, in the form of non-resistance, against a system 
based on force, seemed to open up a path of action for the true Christian. If 
Christians all over the world could be persuaded to take this path, the 
present evil system would be smashed, and then would be the time for 
Christ’s reign on earth to begin. Kester and West and Rodgers shared 
this idea. They all became members of the Fellowship of Reconciliation. 
They saw the world’s salvation in absolute pacifism under a handicraft 
economy. If men really followed Jesus, they would not take part in any 
war. If they did not take part in war there would be no war. 


i 
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It was a violent and profound revolution in Claude’s mind, and it 
was still going on when he first felt able to bring a new message to his 
churchpeople. He and Joyce laughed together over the notes of his early 
sermons: the funeral orations in which he held out wings, harps and crowns 
of glory to the deceased devout; the promises of eternal fire to those who 
spotted their souls by voting at elections; the school commencement addresses 
exhorting boys and girls about to enter the bullring of capitalist society 
that they should, by serving God and not money, act as if the bull were not 
there. In spite of himself, Claude blushed over them, but Joyce said there 
was no need. He had given the best he had to the best he knew, and that 
was a good enough definition for any man’s religion. But now his eager- 
ness to share his new understanding with the people could no longer be 


held back. 


He bought many copies of Fosdick’s book and placed them at the 
disposal of his church members. Then he went on preaching with a new 
breadth and emphasis the message of religious tolerance, in a series of 
sermons based on Peter Ainslie’s Scandals of Christianity. He spoke 
of the two hundred and thirteen sects of the Christian religion with 
their two hundred and thirteen Gods. The Churches asked the people to 
be Christian, but themselves mocked the name of Christ by their bicker- 
ings. In such a small community as Auburntown, half the church members 
consigned the other half to hell for disagreeing about baptism. They had 
forgotten the spirit of Jesus and were fighting about the literal meaning of a 
great book, which they read without heed of the change and dynamics of 
history during two thousand years. They had lost touch with life and with 
the people, and had ended by making outward forms almost the whole of 
Christianity. Yet the one thing that emerged most clearly from Jesus was 
the unimportance of outward forms. 


Claude’s new religion gave him new eloquence, and there were few 
who were proof against his burning sincerity. The authority of his learning 
impressed the people, not least because of the homely and pointed wit 
illuminating it. The people were ignorant not from choice, but from 
necessity. They felt the preacher had something, and they wanted to follow 
along to see where this would lead. 
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Some of the elders seemed to smell brimstone along the trail. They 
prayed in alarm to the God of their fathers for the safety of this fine young 


preacher’s soul. It was in vain. Claude, gathering strength from the response ~ 
he felt he was getting from the people, began to put his theories into — 


practice. 


A house-cleaning in his own Church was needed as a start. In the 
communities he served, three sub-sects of Presbyterianism were fighting 
amongst each other for sole custody of the keys to heaven: his own U.S.A. 
Presbyterians, the Cumberlanders, who had revolted against predestination, 
and the U.S. Presbyterians, who had split away in Civil War days because 
they insisted slavery was Christian. The causes of the disputes had almost 
vanished, yet the three sub-sects clung to their isolation. In Watertown both 
Cumberland and U.S. groups were larger than the U.S.A. group, but the 
U.S.A.’s, being the richest, had a fine church, while the others had to wor- 
ship in business buildings. 


Claude drew up a proposal for a federation of all three under the 
roof of the U.S.A. church, to which each would have a right on certain days. 


He campaigned for it with printed postcards calling all Presbyterians and — 


others to join in a discussion of the Universal Christ. 


In the summer of that year he announced a week of revival meet- 
ings in the main church. There had never been a revival like it in Ten- 
nessee. The sins the preacher attacked were the sins of organized society, 
and he spoke of a new kind of love which alone could put them right: a 
fierce, militant love that had to be mobilized on a mass basis, built on a 
new social foundation. The personal frailties of the flesh he passed over as 
though they were of small account. 


The revival had its climax in a Sunday sermon which lifted the load 
clear off the preacher’s back, summarizing all he had learned since he first 
read Fosdick’s book. 


The church was filled. The daily messages had given the people a 
strange sense of upliftedness, and a curiosity as to how this revolutionary 
revival would end. The pillars of the church sat in the front rows, and 
behind their Sunday expressions Claude could see some critical misgivings 
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mixed with half-grudging admiration for his success. As he began to speak, 
his eye was caught by the old black man at the back, who had come some 
miles to be present and had assumed his wistful smile, cocking his head 
slightly to one side. 


“T have preached many things from this pulpit,” he said. “I have not 
deceived you, for I have always preached that which I believed to be true. 
But we are all subject to error, and I stand before you to admit quite 
frankly that in my ideas about God and about sin I have often been 
wrong. 


“IT am saying to you now that I believe practically nothing of what 
I believed five years ago, when I came here. And five years from now I 
hope I shall believe nothing of what I believe now, but will have a larger 
view. 


“Why do I say this? Because I have learned something very simple 
which is very difficult to learn: that there is no such thing as finality of truth 
in this finite world. Our conception of truth is determined by the facts as 
we know them to-day. When we discover another fact we have to read- 
just our entire system in the light of that fact. 


“When people thought the earth was flat, it affected their religion 
just as it affected navigation and business. We must remember that we 
know only in part. We see through a glass darkly. Therefore we must grant 
everyone the privilege of differing. What I think is wrong and what you 
think is wrong may not be the same. 


“Edison says that no one knows one seven-billionth of one per cent 
about anything. Job said, “We are but of yesterday and know nothing.’ 
Socrates said, “One thing I know, that I know nothing.’ Emerson said, 
‘Knowledge is knowing that we cannot know.’ Those were some of the 
wisest men who have lived. Hence I am not cocksure about what I believe, 
and you should not be. 


“Our young folks to-day are having trouble with the Bible, even if 
they are not indifferent or frankly skeptical about it. Many people pretend 
to believe the Bible from cover to cover, but ninety per cent of them know 
scarcely anything about the Bible. 
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“Something is wrong, but it is not the young people and it is not the 
Bible. It is our theory of the Bible. 


“We haven’t given them the Bible. We have given them, not a book 
in which God progressively reveals his will to man as man progressively 
becomes more capable of receiving it, but a book which is equally inspired 
from Genesis to Revelation. We have learned nothing since the sixteenth 
century, when people said: ‘It contains all knowledge human and divine, 
it is the source of all sciences and arts, it is the source and essence of all 
histories and professions, trades and works.’ But the facts as we know them 
contradict the theory of the Bible’s infallibility. 


“I am perfectly familiar with the arguments used to prove the 
infallibility of the Bible. I have read the books on the subject. I have been 
preaching infallibility for five years. But I say now that the thoughts of 
Jesus and the Bible characters were not our thoughts, their ways not our 
ways, their science not our science. We must try to see the truth which they 
are trying to express. Trying to put our science, our thoughts of to-day into 
the thought-forms of the Bible is like trying to put an oak into an acorn. 


“T do not believe in the infallibility of the Bible, nor the science of 
the Bible. Yet I have a greater Bible than when I thought I had to believe 
some of the things it taught, such as that the earth is flat and the sun 
moves. I have a greater God than when I thought of him as physical, as 
jealous and spiteful. I have a God more worthy of worship than when I 
thought of him as murdering the firstborn and leading and directing war. 


“To place these crude conceptions on the same level of inspiration 
as the higher teachings of the New Testament is to make the Bible an 
impossible book and destroy the faith of thinking people. If we expect the 
young to believe to-day, we must enable them to see these primitive con- 
ceptions as primitive conceptions and to trace them in their successive 
stages to fulfilment in the higher teachings of the New Testament. You 
cannot reconcile the ninth chapter of Esther, where ‘they slew those who 
hated them and made feast to rejoice over victory,’ with the Sermon on 
the Mount. 


“We teach the young to use their reason, and yet they see that this 


LET MY PEOPLE GO 


book we give them as infallible from cover to cover actually proves over 
two hundred contrary and contradictory sets of doctrines. Can you blame 
the young for throwing up their hands and saying: “This is a book of 
riddles. We despair of understanding it’? 


“We give them the Bible as God’s ultimatum in science. Just a few 
years ago the brains of Tennessee passed the Anti-Evolution Bill which for- 
bids the teaching of Evolution in tax-supported schools because’ it contra- 
dicts the science of the Bible. The Bill was passed because hot-headed 
religionists said pass it. Fifty per cent of them would not have known 
whether Galileo lived before Moses or after. Yet no preacher of Bible 
infallibility would dare preach to-day that the earth is flat. They know that 
the facts prove it a lie. 


“They should be taught that the Bible was written before Galileo, 
Newton, Darwin, Huxley, Spencer, Faraday, Kepler and Pasteur; before 
biology, zoology, chemistry, physics, geology, astronomy or our other 
modern sciences were thought of. Hence it was written in the thought- 
forms and scientific conceptions of the day in which it was written. 


“Tt is not a scientific book. It is not given to us to tell us how God 
made the earth, but to tell us how the Kingdom of God can be brought 
to the earth.” 


The simple, modestly phrased message moved the people strangely. 


The elders did not speak of it afterwards to Claude, though it dis- 
turbed some of them. It struck at the foundation of their morality. They 
were conscious in their hearts of their own black ignorance, but the God of 
their fathers made ignorance a virtue. They did not want any Galileo, nor 
any God who did business with such people. 


But they were trained to the success standard, and their preacher’s 
heresies were not yet serious enough to overbalance consideration of the well- 
filled collection plates, the thunder he had stolen for them from the Bap- 
tists and the Campbellites. 

(To be continued) 
Ler My Prorre Go was published this year by Victor Gollanz, Ltd., London 


LELTERS TO Berio 


GEORGIA HAS NEVER BEEN FREE 


I would like to say that the article you published by Don West, 
“Slavery Returns to Georgia,” was very good and was true, too, every word 
of it. The only mistake he made was when he implied slavery has ever 
been out of Georgia. His article seemed to deal with only Oglethorpe 
County, but he could have written the same article on almost any other 
middle Georgia County. 


I was raised in Hancock County about 40 miles south of Oglethorpe 
County and the same rotten conditions are going on down there. Sparta is 
the county seat of Hancock County and a small group in Sparta runs the 
county. Only recently (this spring) has a bunch of them finished up after 
being convicted of defrauding nearly every insurance company in the South, 
and the North, too. In 1938 and 1939 the Government got after them 
(landowners) and made them turn back thousands of dollars they had 
stolen from both white and colored tenants by taking the rental checks. 


Warrenton in Warrentown County, Ga., used to have two ordi- 
nances which no other town in the South had, and they may be in force 
yet. One was an ordinance making it against the law for a negro to go 
to the front door of a white person’s house for any reason. The other 
ordinance was known as the “Anti-Pan-Toting Ordinance” which meant 
that any colored woman who was found on the street carrying a pan of 
food after dark was subject to arrest unless she had a written permit from 
her mistress stating she had given the food to the woman. Can you beat 
those two ordinances? 


And the preachers down in the South don’t open .their mouths 
about anything that goes on, either in the manufacturing plants or in the 
farming communities. Don West made a true statement concerning the 
entire South when he said what he did about those in Oglethorpe County. 
Most of them spend their time hanging out with the scoundrels who are 
responsible for these conditions in the South. 
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It will be a great day for Georgia when Cunningham and that 
Oglethorpe County crowd are sent to the Federal Penitentiary in Atlanta. 


Sam Johnson 
North Carolina 


CREEDS BIG ENOUGH TO SING 


In 1939 Time called the World Council a tremendous technical 
achievement, but said it had not yet found its idea, i.¢., hadn’t yet found 
a creed big enough so that all the people could sing it. 


Idea adequate structurally for such singing 1s orchestrated illustra- 
tively through the Protestant Digest, its articles, and world issues. Hun- 
dreds of similar orchestral compositions are available, along with the law 
governing man as a known creature, together with total solutions of war, 
crime, divorce, mental diseases . . . or name your own pet peeve. Cheerfully, 


David Lyle 
Paterson, N. J. 


* * * * 


DISTINGUISHED EDITORIAL BOARD 


How could a magazine with such a distinguished editorial board 
have escaped our attention so long? I have passed the magazine around 
the school here, and everyone who has seen my copy has been very favor- 
ably impressed. I appreciated particularly the articles on W. J. Cameron 
and Coughlin. 


J. L. Martin 
Yale Divinity School, New Haven, 
Conn. 
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IMPORTANT NOW 


I believe that the Protestant Digest is one of the most important 
bulletins being published today. It should be continued especially in the 
light of present world conditions as it has a very definite place at all times 
and more so now under present conditions. 


Hartford McShan 
Research Associate 
University of Wisconsin, Madison, Wis. 


« * * * 


INTEREST IN CHINA 


Congratulations on a very important job well done. I find myself 
increasingly in accord with both your internal and external policies for 
the country. May I inquire if the Fernsworth series will be published in 
pamphlet form? 

Can’t someone warn the Chinese about Catholic interest in China? 


H. C. Steinmetz 
San Diego, Calif. 


* * * * 


COOPERATION AND CAPITALISM 


Sometimes I am sorry that you carry articles supporting the co- 
operative movement as an alternative to capitalism, because I feel sure that 
the complete abolition of the capitalistic system would mean the collapse 
of our democratic way of life, although it is true that cooperative enterprise 
has a place and should exist. For my own part, as long as I have a job 
and am paid for my services, I do not begrudge the middleman his profit, 
as long as he is properly regulated. 


Susan Good 
Albany, N. Y. 
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A MISTAKE 


It did us good as publishers to see Samuel Barron’s fine review of 
Ruth Benedict’s RACE: Science and Politics, in your October-November 
issue. Incidentally the publishers are Modern Age Books, and not Mac- 
millan Company, as stated in the footnote under Mr. Barron’s review. 


David Zablodowsky 
Modern Age Books, New York 


(We apologize for this error, and we appreciate the courtesy with 
which the publishers have called it to our attention—Editor.) 


* * * * 


TO THE EDITORS 


Somehow, nothing that Mr. Leslie has written has so clarified his 
attitude for me as his “Knife at Hitler’s Back” editorial in the October- 
November number. That, aside from the fact that it is a magnificent piece 
of writing, is why I think it is great. For me, it is the declaration, the 
revelation of what we are really fighting for—the American democracy. 
The real democracy, distinguished from socialism or communism or 
shadowy liberalism or any of the other isms with which it is too frequently 
confused, and yet combining in it all the elements of liberty and brother- 
hood which these have to contribute. This idea is further born out in the 
“World Alive.” I think they should be printed together and scattered as the 
leaves. If only the 130 million people in this country, plus those valiant 
others—the Chinese, the Spanish Loyalists (who know it already) and the 
British (in whom my confidence wavers only in wondering whether they 
can “take it” as magnificently winning, as they have losing)—could feel 
renewed in them, or released in them that terrific urge to recreate liberty, 
that enormous potential energy which awakened to expression perceives 
what it is fighting for, does battle, and can win—if only all this could be 
brought home to everyone as it has been to me! The thing about Mr. 
Leslie, in his editorials, is that while he jabs at deliberate blindness and 
lassitude, and muddle-headedness, he still believes in people. He lets them 
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have it smack on the chin and then, in the same blow he hauls them back — 
on their feet and tells them to get going. They’ve got the stuff. Its as effec- 
tive a method of getting action as I can think of. 


Maura Smith 
New York City 


* * * * 


SPAIN AND REVOLUTIONARY CHRISTIANITY 


I believe that the struggle going on in the world today is funda- 
mentally a religious struggle—a struggle between the spiritual life and 
materialism, as was the Reformation, and as was the coming of Christian- 
ity to the world—and that the Spanish people, in fighting the forces of 
anti-God as represented by the Spanish Church and its backers, were in 
reality fighting a battle in the new Reformation that will surely take place if 
organized religion is to mean anything at all to the people of the modern 
world. 


I have been profoundly impressed by the fact that the foremost 
intellectuals of Spain, some of whom honor me with their friendship, speak 
of religion, and the life of the spirit, in a way that seems quite out of place 
in this age of ours, so very rare it is. In no other country of the world 
have men of great intellectual calibre assimilated the scientific age in their 
stride and incorporated it with spiritual fundamentals. With them there 
does not exist the cleavage between spiritual life and material life so mani- 
fest here. With them, religion is part of the mass struggle: and that is what 
real Christianity has been from the beginning—a revolutionary movement, 
the greatest single factor in world history working for progressiveness and 
change. This, to my way of thinking, is the true work of a Christian, the 
achievement of God’s kingdom here on the earth. 


I believe that the fundamental reality of our age is a spiritual reality, 
as I once outlined to you and as so well expressed in the whole work and 
outlook of such great figures as José Bergamin and José Manuel Gallegos. 
Waldo Frank has recently written of the eighteenth century as the “shal- 
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low century,” meaning that it attempted to explain the universe from a 
non-spiritual standpoint. This does not mean that the eighteenth century 
| was wrong, because its preoccupation with social justice is the foundation 

of our modern age. It does mean that, all this being true, there is still a 
| spiritual essence in man that cannot be denied. This brings us to the view- 
| point of the Spaniards, the viewpoint of revolutionary Christianity, the 
Christianity of men who believe that man’s path to God is the achievement 
of godliness in his personal and collective life. 


David Lord 
Jacksonville, Florida 
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‘The most comprehensive, forceful and uncom- 
promising work on the fundamental thesis of anti- 
Semitism.” 


THOMAS MANN: 

“No better analysis has ever been given of anti-Semitism 
as a phenomenon falling outside the field of normal pre- 
judices and antipathies. With all this, the book is a great 
deal more than a refutation of anti-Semitism; for in ex- 
posing the latter as a concealed form of enmity to Chris- 
tianity itself, it becomes a valuable weapon for everyone 
concerned with defending the foundations of our west- 
ern, Christian morality.” 
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